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THE GOD TOUCHED IN TIME
ALL she remembered on this day of Fate;
The road that hazarded not the solemn depths
But turned away to flee to human homes,
The wilderness with 1ts mighty monotone,
The mommg hke a lustrous seer above,
The pass1on of the summits lost mn heaven,
The titan murmur of the endless woods
As 1f a wicket-gate to joy were there
Ringed mn with voceless hunt and mag1c s1gn,
Upon the margm of an unknown world
Reclmed the curve of a sun-held recess,
Groves with strange flowers hke eyes of gazmg nymphs
Peered from their secrecy into open space,
Boughs whsperng to a constancy of hght
Sheltered a dim and screened fel1city,
And slowly a supme mconstant breeze
Ran like a fleeting sgh of happiness
Over slumbrous grasses pranked with green and gold
Hidden in the forest's bosom of lonehness
Amid the leaves the inmate v01ces called,
Sweet hke desires enamoured and unseen,
Cry answenng to low ms1stent cry
Behmnd slept emerald dumb remotenesses,
Haunt of a Nature passionate, veiled, demed
To all but her own vs1on lost and wild.
Earth in this beautiful refuge free from cares
Murmured to the soul a song of strength and peace
Only one sign was there of a human tread.
A single path, shot thin and arrowhke
Into this bosom of vast and secret hfe,
Pierced its enormous dream of sohtude
Here first she met on the uncertam earth
The one for whom her heart had come so far
As might a soul on Nature's background hmned
Stand out for a moment 1n a house of dream
Created by the ardent breath of hfe,
So he appeared against the forest verge
Inset twixt green rehef and golden ray ..
At first her glance that took hfe's mllon shapes
Impartially to people its treasure-house
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6 MOTHER INDIA, JANUARY 1998

Along with sky and flower and hull and star,
Dwelt rather on the bnght harmomous scene
It saw the green gold of the slumbrous sward,
The grasses qmvenng with the slow wmd's tread,
The branches haunted by the wild b1rd's call
Awake to Nature, vague as yet to hfe,
The eager pnsoner from the Infimnte,
The immortal wrestler mn 1ts mortal house,
Its prde, power, pass1on of a stnvmg God,
It saw thus 1mage of veiled deity,
This thmkmg master creature of the earth,
This last result of the beauty of the stars,
But only saw hke far and common forms
The artist spint needs not for 1ts work
And puts aside m memory's shadowy rooms.
A look, a turn decides our 1ll-posed fate.
Thus mn the hour that most concerned her all,
Wandenng unwarned by the slow surface mmd,
The heedless scout beneath her tentmg lids
Adm1red indifferent beauty and cared not
To wake her body's spmt to its kmg.
So might she have passed by on chance ignorant roads
M1ssmg the call of Heaven, losmg hfe's aim,
But the god touched m time her conscious soul
Her vs1on settled, caught and all was changed
Her mmd at first dwelt m ideal dreams..
And saw m hmm the genus of the spot...
A kmg of life outlined m delicate a1r
Yet this was but a moment's revene,
For suddenly her heart looked out at him,
The pass1onate seemng used thought cannot match,
And knew one nearer than its own close stnngs.
All mn a moment was surpnsed and seized,
All mn mnconscent ecstasy lam wrapped
Or under 1magmnaton's coloured hds
Held up 1n a large mirror-arr of dream,
Broke forth mn flame to recreate the world,
And mn that flame to new thmgs she was born.

(Savtr. SABCL, Vol 29. pp 392-395)

SRI AUROBINDO



MANTRA AND THE IDEAL SPIRIT OF POETRY
WHAT would be the 1deal spmt of poetry man age of the mcreasmgly mtmtive mmd?
For the possibility of such an age is that on which we have been dwellmg I have
spoken m the begmmng of the Mantra as the highest mtensest revealmg form of poetic
thought and expression What the Vedic poets meant by the Mantra was an mnspred and
revealed seeing and vs1oned thmnkmng, attended by a realisation, to use the ponderous
but necessary modem word, of some mmost truth of God and self and man and Nature
and cosmos and hfe and thmg and thought and expenence and deed It was a thmnkmng
that came on the wmgs of a great soul rhythm, chhandas For the seemg could not be
separated from the heanng, it was one act. Nor could the hvmg of the truth m oneself
which we mean by reahsatlon, be separated from either. for the presence of 1t m the
soul and its possession of the mmd must precede or accompany mn the creator or human
channel that express1on of the mnner s1ght and hearmng whch takes the shape of the
lummous word The Mantra 1s born through the heart and shaped or massed by the
thmkmg mmd mto a chanot of that godhead of the Eternal of whom the truth seen is a
face or a form. And mn the mmnd too of the fit outward hearer who listens to the word of
the poet-seer, these three must come together, if our word is a real Mantra, the sight of
the mmost truth must accompany the heanng, the possession of the mmost spmt of 1t by
the mmd and its commg home to the soul must accompany or follow immediately upon
the rhythmic message of the Word and the mmd's sight of the Truth That may sound a
rather mystic account of the matter, but substantially there could hardly be a more
complete descnpt10n of the birth and effect of the mnsp1red and revealng word, and 1t
might be applied, though usually on a more lowered scale than was mtended by the
Vedic Rish1s, to all the highest outbursts of a really great poetry But poetry 1s the
Mantra only when it is the voice of the mnmost truth and 1s couched m the highest power
of the very rhythm and speech of that truth And the ancient poets of the Veda and
Upamshads claimed to be uttenng the Mantra because always it was this mmost and
almost occult truth of thmgs which they strove to see and hear and speak and because
they believed themselves to be usmng or fmndmng 1ts mnate soul rhythms and the
sacnf1cal speech of 1t cast up by the drvmne Agnu, the sacred Fire mn the heart of man
The Mantra, 111 other words, is a direct and most heightened, an mntensest and most
drvmnely burdened rhythm1c word wh1ch embodies an 1tu1trve and revelatory 1sp1ra
tion and ensouls the mmd with the sight and the presence of the very self, the 111most
reahty of thmgs and with its truth and with the drvmne soul-forms of 1t, the Godheads
which are born from the hvmg Truth. Or, let us say. 1t 1s a supreme rhythmic language
whch seizes hold upon all that 1s fmntte and brings mnto each the lght and voice of 1ts
own 111fimte.

Thus 1s a theory of poetry, a view of the rhythm1c and creative self-express1on to
whch we give that name, whuch 1s very different from any that we now hold, a sacred
or hieratic ars poetca, only possible 111 days when man beheved himself to be near to
the gods and felt their presence mn hs bosom and could thmk he heard some accents of
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their drvmne and eternal wisdom take form on the heights ofhs mmnd....
But thus new vis1on wll not be as m the old times something hueratucally remote,

mystic, inward, shielded from the profane, but rather a sight which wll endeavour to
draw these godheads agamn to close and famihar 111t1macy with our earth and embody
them not only 111 the heart of relgon and philosophy, nor only mn the higher fhghts of
thought and art, but also, as far as may be, mn the common lfe and action ofman .

And 1f this takes place or even 1f there 1s some strong mental movement towards 1t,
poetry may recover somethmng of an old sacred prestige. There will no doubt still be
plenty of poetical wntmg which will follow the old Imes and mm1ster to the old
commoner aesthetic motives, and 1t 1s as well that 1t should be so, for the busmess of
poetry 1s to express the soul of man to himself and to embody m the word whatever
power ot beauty he sees, but also there may now emerge too and take the first place
souls no longer mggardly of the highest flame, the poet-seer and seer-creator, the poet
who 1s also a R1sh1, master smngers ofTruth, herophants and magic1ans of a drvmner and
more umversal beauty ..

A greater era ofman's lvmng seems to be 1n prom1se, whatever nearer and earthier
powers may be strrvmng to lead him on a side path away to a less exalted ideal, and with
that advent there must come a new great age of his creat10n different from the past
epochs which he counts as his glones and supenor to them m its v1s1on and motive But
ftrst there must mtervene a poetry which will lead him towards 1t from the present famnt
begmmngs It will be aided by new views m philosophy, a changed and extended spmt
m science and new revelations m the other arts, m music, pamtmg, architecture,
sculpture, as well as high new ideals m hfe and new powers of a reviving but no longer
l1muted or obscurantist religious mind A glnt of thus change 1s already visible. And 1n
poetry there 1s already the commencement of such a greater leadmg; the conscious
effort of Whitman, the tone of Carpenter, the s1gmficance of the poetry of A E., the
rapid immediate fame ofTagore are its first signs. The idea of the poet who 1s also the
Rush1 has made agam its appearance. Only a wider spreadmg of the thought and
mentality m which that idea can hve and the growth ofan accomplished art ofpoetry 1n
which 1t can take body, are still needed to give the force of permanence to what 1s now
only an mc1p1ent and Just emergmg power. Mankmd satiated with the levels 1s tummg
1ts face once more towards the herghts, and the poetic voices that wIll lead us thither
with song wll be among the hgh seer voices. For the great poet interprets to man hs
present or remterprets for him his past, but can also pomt him to his future and mn all
three reveal to him the face of the Eternal.

An mtmtlve revealmg poetry of the kmnd whch we have mn view would vo1ce a
supreme harmony of five eternal powers, Truth, Beauty, Dehght, Life and the Spmt.
These are mdeed the five greater ideal lamps or rather the five suns of poetry And
towards three of them the higher mmd of the race 1s 1n many d1rectons turnmng its
thought and desire with a new kmd and force ofms1stence The mtellectual side of our
recent progress has m fact been for a long time a constant arduous pursmt of Truth in
certam of its fields, but now the hm1ted truth of yesterday can no longer satisfy or bind
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us. Much has been known and discovered of a kmd which had not been found or had
only been ghmpsed before, but the utmost of that much appears now very httle
compared with the mfimtely more which was left aside and ignored and which now
mvites our search The descrpt1on which the old Vedic poet once gave of the seekmg
of drvme Truth, apples vividly to the mnd of our age, ''As 1t climbs from height to
height, there becomes clear to 1ts view all the much that 1s yet to be done ' But also 1t is
beginnmg to be seen that only 1n some great awakening of the self and spmtual bemg of
man is that yet unhved truth to be found and that mfimte much to be achieved. It is only
then that the fullness of a greater knowledge for man hvmg on earth can unfold itself
and get nd of its covermgs and agam on his deeper mmnd and soul, m the words of
another Vedic poet-seer, "New states come mto birth, covenng upon covenng awakens
to knowledge, till m the lap of the Mother one wholly sees.'' This new-old hght is now
retummg upon our mmds. . Now we are movmg back from the physical obsession to
the consciousness that there is a soul and greater self within us and the universe which
finds expression here m the hfe and the body

But the mmd of today msists too and nghtly ms1sts on hfe, or humamty, on the
digmty of our labour and action. We have no longer any ascetic quarrel with our mother
earth, but rather would dnnk full of her bosom of beauty and power and raise her hfe to
a more perfect greatness. Thought now dwells much on the idea of a vast creative will
of hfe and action as the secret of existence. That way of seemg, though it may give
room for a greater power of art and poetry and philosophy and rehg10n, for it brings in
real soul-values, has by its hmitat10n its own dangers. A spmt which is all hfe because
it is greater than hfe, is rather the truth m which we shall most powerfully live Aditu,
the mnfmnute Mother, cnes 1n the ancient Veduc hymn to Indra the drvmne Power now
about to be born m her womb, ''This 1s the path of old discovered agam by which all
the gods rose up mto birth, even by that upward way shouldst thou be born mn thy
mcrease; but go not forth by this other to tum thy mother to her fall,'' but if, refusmg
the upward way, the new sp1nt 1n process of birth replies hke the god, "By that way I
will not go forth, for it is hard to tread, let me come out straight on the level from thy
side, I have many thmgs to do which have not yet been done; with one I must fight and
with another I must question after the Truth,'' then the new age may do great thmgs, as
the last also did great things, but 1t will muss the highest way and end like 1t m a
catastrophe There 1s no reason why we should so hmit our new birth m time...

The two other sister lamps of God, colour suns of the Ideal, which our age has
most dimmed and of whose revving lght 1t 1s most sadly mn need, but still too
strenuously outward and utihtanan to feel sufficiently the1r absence, Beauty and
Delight, are also thmgs spmtual and they bnng out the very heart of sweetness and
colour and flame of the other three. Truth and Life have not the1r perfection until they
are suffused and filled with the completing power of delight and the fine power of
beauty and become one at their heights with thus perfecting hue and ths secret essence
of themselves; the spmt has no full revelation without these two satsfymng presences
For the ancient Ind1an 1dea 1s absolutely true that delight, Ananda, 1s the inmost
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expressive and creative nature of the free self because 1t 1s the very essence of the
ongmal bemg of the Spmt But beauty and delight are also the very soul and ongm of
art and poetry It 1s the s1gnuficance and spiritual function of art and poetry to liberate
man mto pure delight and to bnng beauty mto his life ..

These powers can indeed be possessed m every scale, because on whatever grade
of our ascent we stand, the Spmt, the d1vme Self of man 1s always there, can break out
mto a strong flame of manifestaton carrying m 1t all its godheads mn whatever form, and
poetry and art are among the means by which 1t thus delivers itself mto expression
Therefore the essence of poetry 1s eternally the same and its essential power and the
magmtude of the genus expended may be the same whatever the frame of the sight,
whether 1t be Homer chantmg of the heroes m god-moved battle before Troy and of
Odysseus wandenng among the wonders of remote and magic isles with his heart
always turned to his lost and far-off human hearth, Shakespeare ndmg m his surge of
the mamfold colour and music and passion of life, or Dante errant mid his temble or
beatific visions of Hell and Purgatory and Paradise, or Valm1kn smngmng of the 1deal man
embodying God and ego1stuc gant Rakshasa embodymng only fierce self-will approach
mg each other from the1r different centres of life and m their different laws of bemg for
the struggle des1red by the gods, or some mystic Vamadeva or V1shwarn1tra v01cmg m
strange v1v1d now forgotten symbols the action of the gods and the glones of the Truth,
the battle and the Journey to the Light, the double nches and the sacnficial chmbmg of
the soul to Immortahty. For whether t be the mnsp1red 1magmnaton fixed on earth or the
soul of lfe or the mnsp1red reason or the high mntuutrve spmutual vus1on whch gives the
form, the gemus of the great poet will seize on some truth of bemg, some breath of life,
some power of the spit and brmng rt out with a certam supreme force for his and our
dehght and joy 1n 1ts beauty ....

The poetry of the future, 1f 1t fulfils m amplitude the promise now only there mn
nch hunt, wll kindle these five lamps of our bemng, but rause them up more on hugh and
hght with them a broader country, many countnes mdeed now hidden from our view,
will make them not any longer lamps m some hm1ted temple of beauty, but suns m the
heavens of our highest mmd and 1llummnatrve of our widest as well as our mmost hfe. It
will be a poetry of a new largest vs1on of himself and Nature and God and all thmgs
whch 1s offerng itself to man and of its possible reahsatJon ma nobler and more d1vme
manhood; and 1t will not smg of them only with the power of the imaginative
mtelhgence, the exalted and ecstatic sense or the moved JOY and passion of life, but will
nse to look at them from an mtenser hght and embody them mn a more revealing force
of the word It will be first and most a poetry of the mntuutrve reason, the mntuutrve senses,
the mtmt1ve dehght-soul mus, gettmg from this enhanced source of msp1rat1on a more
sovereign poetic enthusiasm and ecstasy, and then, 1t may even be, nse towards a still
greater power of revelation nearer to the d1rect v1s1on and word of the Overmmd from
which all creative inspuraton comes ...

There 1t wll lead mn the journey like the Vedic Agm, the fiery giver of the word,
yuv@ kavh, pryo atthr amartyo mandrajhvah rtact, rt@v@, the Youth, the Seer, the
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beloved and immortal Guest with his honied tongue of ecstasy, the Truth-conscious, the
Truth-fmder, born as a flame from earth and yet the heavenly messenger of the
Immortals

SRI AUROBINDO

(The Future Poetry, SABCL, Vol 9, pp 199-208)

OUR CALL
OUR call 1s to young India. It 1s the young who must be the bmlders of the new
world,-not those who accept the competitive md1v1duahsm, the cap1tahsm or the
matenahstic commumsm of the West as India's future ideal, nor those who are
enslaved to old rehg10us formulas and cannot beheve m the acceptance and transforma
t1on of hfe by the spmt, but all who are free in mmnd and heart to accept a completer
truth and labour for a greater ideal. They must be men who will dedicate themselves not
to the past or the present but to the future. They will need to consecrate their hves to an
exceedmg of their lower self, to the real1sat1on of God mn themselves and mall human
bemgs and to a whole-mmded and mdefatigable labour for the nation and for humamty.
This ideal can be as yet only a httle seed and the hfe that embodies 1t a small nucleus,
but 1t 1s our fixed hope that the seed will grow mto a great tree and the nucleus be the
heart of an ever-extendmg formation It 1s wIth a confident trust mn the spmt that
mspires us that we take our place among the standard-bearers of the new humanity that
1s strugglmg to be born amidst the chaos of a world m dissolution, and of the future
Ind1a, the greater Inda of the rebirth that 1s to rejuvenate the mughty outworn body of
the ancient Mother

SRI AUROBINDO

(The Supramental Manufestaton, SABCL, Vol 16, p 331)



DYUMAN'S CORRESPONDENCE WITH THE MOTHER
( Continuedfrom the issue ofDecember 1997)

My dearMother,
Today I experenced that wherever I turned my eyes, I found You clamng all; I

left all, ran to You, Mother, called You, threw myself at Your Feet, and I had all, and
You.

Tms is a very good expenence.

My dearMother, always Thy chld, make me Thy child, a true child.

Yes, my true child whom I keep always in my arms.
12 February 1935

My dearMother,
A display oftremendous energy: the lady workers ofAroume workedfrom 5 m the

morning to 3 in the afternoon. This is not the first time; once they workedfrom 6 a.m. to
6p m. at a stretch.

O my dear Mother, let the energy be consecrated to the Dvne conscously; let t
be a pure self-gvng to the Dvmne.

Yes, with consecration the work can be done much more easily and happily. But
nobody must be asked a greater effort than what he can do.

27 February 1935

0 my dearMother,
I am becoming more quet and peaceful. It is peace and equanmity that have

made my work easier and simpler and brought goodwill where there was bad will.

Yes, let the peace and the qmetness settle more and more 1n you and everythmg will
become easy 1n your work.

Always with you
9 March 1935

My dearMother,
The Aroume servants are obedient and willing workers, never absent without

nformung me previously. Even when they are ill, they come and take leave. I thmk lt zs
the result ofmy kind andgentle behavourwth them

12
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Yes, I am sure that servants behave according to the way they are treated
10 March 1935

My dearMother,
The negligence ofG andH today remindedme ofpast cases where I andmyfellow

workers were treated like butlers and couriers. Happily, it passed away very quickly
We may not be closefriends, but surely we have to co-operate fully in the work.

Yes, 1t 1s good to turn a difficulty into an occasion for a new progress.
With love and blessmgs always

12 March 1935

My dearMother,
What should my attitude be towards F n her disturbances?
My dearMother, let there be no attachment in mefor others; let there be purely a

goodwll anda heartfilledwth lovng consecraton to the Dvine. Ifhelp ofconsolaton
comesfrom me, or rather through me, let it be purely a divine work.

Yes, 1t 1s hke that that the help becomes true and effective.
To do at each moment the best we can and leave the result to the D1vme's

dec1s1on, 1s the surest way to peace, happmess, strength, progress and final perfect10n
With love and blessmgs always

15 March 1935

My dearMother,
A complete relance upon the Dvne Grace alone gves peace, happiness andJoy.

That s because the Dvne Hmself takes up the devotee and carries hum or her in Hs
arms

Yes, the Grace 1s infimte for one who smcerely trusts the Grace.
Always with you, my dear child

15 March 1935

DearMother,
What about J? What work will he do? He has not spoken to me about anything

He has not been accepted as a permanent member and that 1s why no work has been
given to hum. He 1s married and has children and he wanted to bring the whole lot here.
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He has always lved on K's chanty We do not need this kmd ofpeople here
21 March 1935

My dearMother,
A full trust and confidence n the Dvne Love saves a sadhakfrom all dangers and

dfficultes andgves hm happness, peace andjoy
My dearMother, grant me aforce that brings an mntegral and complete self-grvng

to the Dvne

Yes, 1t 1s a sincere self-grvmg that saves one from all d1fficulties and dangers
With love and blessmgs always

28 March 1935

(To be contnued)

THE GOLD INSIDE

AwASH 1n a burn of argent hght,
Anchored at a secret harbour's calm,
Brimmed by billows ofa blue 1fin1te
The reflected moon's twm alarm

Choreographed m operatic harmonies
A mynad dreams and a mynad agam
Weave secrecies of s1ght m smuling seas
Heavmg to the wmnd's wan refram

The boundless blmd energies of the untmng cosmos
The universe has pledged as legacy to me
My plunge m the depths of the pathless source
Unearths the crust of an old treasury

The rusted key I turned with mght and love
The gold mns1de was the gold above

AKASH DESHPANDE



THE DEVELOPMENT OF
SRI AUROBINDO'S SPIRITUAL SYSTEM AND

THE MOTHER'S CONTRIBUTION TO IT

(Contnuedfrom the issue ofDecember 1997)

(e) contd

2

IN Yogic practice the master-techmque m the days of the Arya and even later was to
make "the thousand-petalled lotus", sahasradala padma, on the top of the head one's
mam centre of Yoga, helped by the mner and mmost bemg from below. But, after the
first few months succeedmg the descent of the Overmmd on 24 November 1926 mto
their bodies, Sn Aurobmdo and the Mother saw that the transformation from above
could not be achieved mn their disciples: the disciples were not ready for such a direct
process. The sadhana assumed a new form. Sri Aurobmdo and the Mother took their
stations mn the phys1cal mmnd, wh1ch begms at the bram-level of the mental consc10us
ness, and kept pulhng there what was high up and from there acted upon mndrvduals
and the general earth-scene The pnncipal openmg which they mns1sted upon mn the
sadhaks now was the hrd-padma, ''the heart-lotus'', mn whose depths is the mmost
entity m man, his true soul or psych1c bemg

The psychic bemg mn full blaze had always been the Mother's secret of sadhana.
And basically due to her example and to her gmdance of the Ashram mn the wake of 24
November the master-technique came to be the bnngmg forth of the 'heart-lotus'' 1to
activity and the settmg of it as the leader of the transformation. There was also a more
direct workmng upon the ''subconscient'' and the ''mnconsc1ent'' mn order to lighten the1r
heavy drag upon the consc10usness and to expose them to the mner as well as to the
highest Illumination for a change of the phys1cal bemng's habitual and automatc
reactions

Several other shifts of vewpomnt and movement took place either on Sn
Aurobmdo's mitiative or on the Mother's or else on that of both JOmtly The final
version of the Truth they sought to establish on earth may be considered not only
Aurobmdoman but also Mother-moulded That 1s to say, the Mother mtroduced a
number of extensions of s1gnficance and vs1on mnto the spiritual system we find mn the
Master's wntmgs

At least one term of Sn Aurobmdo's acqmred an extra meamng He has used the
word "mvolution" m three senses. The first covers the supreme Superconsc1ousness in
which everythmg 1s merged beyond manifestation m a self-absorbed trance of the
Spmt In relation to this sense Sn Aurobmdo considers the mamfested cosmos, with the
many levels or planes he demarcates mn 1t, as ''a self-graded evolution out of the
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superconsc1ent Sachch1dananda" 1-or else he speaks of "Spmt in which all 1s
involved and out ofwhich all evolves downward... ' '2

But when he does not bring in this sense he regards the graded formation of levels
or planes descending from the supreme Superconscence as a movement of ''mnvolu
tion" because the gradation expresses a more and more hrruted quahty, an increasingly
held-in nature, of the Divine There is first a cosmic hierarchy of powers above the
mind, then a ladder of planes mental, vital and subtle-physical. These latter levels are
different from the world which 1s ours and which we look upon as that of matter with
hfe and mind appeanng out of 1t Our world has to be designated as gross-physical and
as lying outside and under the cosmic ladder For, all the rungs of that ladder are,
according to Sn Aurobmndo, ''typal'': each 1s a diverse play of one type of conscious
ness without any other type arsmng from 1t: the other types are not absent but they are
subordinate to the smngle principle which makes the particular plane, presenting a
certain aspect of the Infinite and Eternal as the prominent ruling factor. Thus on the
hfe-plane there 1s no expression of mind proper or of charactenstic matter but only a
mentahty and a phys1cahty subJected or subdued to the nature of the life-force's
Impulses, des1res, pass1ons, amb1tons, adventurous dynamisms, Incalculable changes
of motive and shape In short, none of the typal planes has the phenomenon we name
"evolution"-the state of affairs we find on our earth where we initially see a purely
matenal existence and afterwards the outbreak of hfe mn 1t and later the outbreak of
mmnd mn a life whch has no self-conscious thought and wll, and lastly the seeming
preparat10n of a more-than-mental, an ever-luminous spmtual, consciousness in a mind
which 1s a seekmg ignorance It 1s the fact of earthly evolut10n that bnngs in Sn
Aurobmndo's thrd sense of "involution" .3

Evolut10n imphes for Sn Aurobmdo the gradual emergence of what was
concealed: an mvolution of vanous powers precedes their evolution Involution here
differs from the movement of involution by which the typal planes are formed And in
1ts original state such mnvolut1on s1gnfies a total lockmng-up or engulfment of all the
possible powers, in what the R1gveda (X.129.3) descnbes as "darkness wrapped within
darkness''-an absolute Inconsc1ence at the inverse pole to the Supreme Supercon
sc1ence in which all the powers are plunged or lost in hght.4 Our matenal world 1s the
first upsurge from this Inconsc1ence. It 1s the release of the subtle-physical pnnc1ple
hidden there, release due to the pressure upward of that locked element as well as the
pressure downward of the same element from its free state on its own plane 5 And
whatever 1s subsequently developed 1s the similar release of the hidden vital and mental
and more-than-mental pnnc1ples through the matenal world.

The Mother employs a fourth sense In her talk of21 October 1953 she opposes to

I The Lafe Drvmne (Amencan Edntuon, 1949), p 684
2 Ibd.p 120
3 Ibd,p 591
4 Ibd,p 491
5 Collected Works oftheMother, Vol 3, pp 150-51
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the phenomenon of evolution mn which there 1s an ascent towards an ever higher
consc10usness the descent of a higher consciousness mto the mould of an already
evolved lower one: this to her 1s a phenomenon of mnvoluton. Thus the ammal nature
growmg human 1s evolutionary: a mental bemg. entering from above, as 1t were, mto
the sem1-ammal semi-human would be mnvolut1onary In the traditional figure of the
Ramayana's Hanuman, the ape-devotee, the Mother reads the symbol of "the
evolutionary man'', whereas m the tradtronal figure of the same ep1c's Rama, the
Avatar, she discerns the symbol of the mnvolutonary being. ''The evolutionary bemg 1s
the one that's the contmuation of the ammals, and the other 1s a bemg from higher
worlds . But mn the evolutionary bemg there 1s that central l1ght whch 1s the ongm of
the psychic being, whch will develop mnto the psychc bemng, and when the psych1c
bemng 1s full-formed, there 1s a moment when 1t can umte with a bemg from above
wh1ch can incarnate mn 1t. So thus bemng from above whch descends mto a psychc being
1s an mvolutionary bemg-a bemg of the Overmmd plane or from elsewhere ''

When I was wntmg m Bombay dunng 1953 my article on "the Mmnd ofLght'',
which the Mother had realised on 5 December 1950, she let me know through Nohm
that thus Mind, whch was constituted by the supramental Laght settling mn the phys1cal
mentality, was mvolut1onary rather than evolutionary She meant that an already
lummous consciousness was mamfestmg m a cast of evolvmg mmd to create the new
power

Even as early as 1931 the Mother' spoke of ''certamn human organ1sms'' mn the
remote past progressmg enough to allow ''a Junction with certam bemgs descendmg
from above" The Junction led to the birth of "a race of the ehte" and to the claims of
races hke "the Aryan, the Semitic and the Japanese" to be each "the chosen race"
But, accordmg to the Mother, there has been "a lot of mntermxture'' because of "the
necessity of prolongation of the supenor race, whch drove 1t to intermix wth ..animal
humamty". After a few remarks on "some bemgs who had a very strong des1re not to
mrx?''-a des1re whch is ''the real orgmn of race-pr1de, race-exclusiveness and a
special caste-d1stmction hke that chenshed by the Brahmms m India''-the Mother
concluded ''at present 1t cannot be said that there 1s any portion of mankmd which 1s
purely ammal: all the races have been touched by the descent from above, and owmg to
the extensive mterm1xture the result of the Involution was more widely spread ''

Cons1dermg the date-1931-we should beheve that the Mother's usage was
known to Sn Aurobmdo and accepted by him though he never employed 1t mn h1s own
wntmgs. Our belef would seem to get a direct confirmation when mn her talk of 2
November 1955 the Mother speaks as 1f Sn Aurobmdo himself had 1t mn mmnd. Asked
whether the Vedic R1sh1s were men who had evolved to that state or were special
mamfestations, she wants to know 1f the questioner means ''whether they were
evolutionary bemgs or Involutionary bemngs'' Her answer 1s "" they were surely
mvolutionary bemgs But the body was the result of evolution '' Asked agam whether

1 Ibd,p 150
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now the evolut10n would continue or be replaced by involution, she repl1es: '...there 1s
one thmng you forget-that Sn Aurobmndo has sad that each new spec1es which
appeared upon earth was the result of an involution So there has always been the
combination of the two. A double work a work that goes from below upward. and an
answer which comes from above downward ''

Involution, in the Mother's extra sense, 1mphes simply the descending penetration
of a conscious ·force from a plane beyond the earth's formula of evolution in order to
manifest there the nature proper to that plane.

The Mother has also given, on account of c1rcumstances not v1suahsed in the
works of Sn Aurobindo, a somewhat altered perspective to the spmtual picture
comprsmng features describable mn Aurobmndom1an language as New Race, Superman,
Gnostuc Bemg, Gnostic Commun1ty

(To be contmued)
AMAL KIRAN

(K D SETHNA)

A POEM AND A FLOWER

A POEM 1s fluttering 1ts wings
On the colourful petals of a flower,
Its rustling sound to shower
On my lonely wondenngs

And a dew-washed bud 1s a-bloom
Jn a poem's sm1lrng stream-
Wa1tmg to pour its fragrant dream
In my broken heart's small room.

At last the poem and the flower
Stand mn each other's s1ght
To set ablaze this earthly lamp
At the gate of the stormy mght

SURYAKANTIMOHANTY



"INSPIRATIONS FOR PROGRESS"
(Contnuedfrom the issue ofDecember 1997)

WHEN disturbance comes do not allow 1t to cover up the consciousness with wrong
movements Remam detached and firmly hold on to the nght attitude

Keep the mnd always, and espec1ally in times of disturbance, very quuet, very
steady and very clear. All exaggerations, wrong suggestions, distortions must be
rejected. Have very clear perceptuons 1n a quiet, steady and collected mmd. Then most
of the trouble will be over.

Have natural, normal and simple emotional react10ns to thmgs and persons. No
hypochondnac exaggerations, no hypersensatrvuty, no Irrational vital-emotional move
ments.

Be sattwccultrvate a steady balance, equilibrum and po1se m all parts of nature
Have smcere goodwill and benevolence for all. Do not stress the defects of others

or dwell on them. Do not harbour any gnevances. Keep the consc10usness free of all
negative feelmgs

Be positive, constructive, generous
Do not te up any knots with any persons. That 1s a bad psychological economy.

Tactfully unravel all knots and make all contacts and dealmgs with persons positive,
natural and easy. Take the mitiative m domg this Make everybody a fnend Meet
everyone with a generous smle and a sweet heart Open out, w1den out, enlarge
yourself

Counteract this mward-pulling tendency m "relations with the world" Enlarge.
w1den, open out

Open out all folds, widen, stretch; let the New Consciousness pour more and more
mn all the strands of the bemg.
5-5-61

*

All thmgs are here mn the Ashram. Open your eyes and look around. Never thmk of
going outs1de for anything.

Do not lve mn a shell, ostnch-ltke, enclosed withm, bhnd to thmgs outside.
Also have true perceptions, learn to have true values of thmgs.
Then you will see more and more that the Ashram is full of the most precious, the

most marvellous, even of mcalculably sigmficant thmgs and persons.
It is the centre of New Creation.
A whole New Cosmtc Mamfestatton is concealed behmd its apparent surface ltfe.

and 1s pressmg to be born and shall be born.
Forget your petty huttle self, see with seeing eyes and collaborate m the

mamfestatton of New Thmgs.
19



20 MOTHER INDIA, JANUARY 1998

Then all troubles will disappear.
Then hfe will be a constant adventure.
Then hvmg will be full of zest and enthusiasm
Then every second will be meamngful and purposive: every day a step forward on

the never-endmg Path of the Journey towards the Eternal.
5-5-61

*
The surest and most dec1s1ve way to get nd ofall fear, all doubt, all sorrow, all gult and
all the trouble and weakness that they create, 1s to tum to Mother and Sn Aurobmdo
and to take complete refuge m thelf All-Powerful. All-Knowmg Love with absolute
trust.

To surrender to them wholly with deep and entire confidence and to leave all
things 1n their Hands 1s the Key-secret to end all troubles and to be new-born m their
New Supramental Life.

This must be swiftly and surely done
1-8-61

*

Now that the Supramental Light and Force and Ananda are swiftly commg m the
system. 1t 1s very necessary to establish a secure base of Calm, Peace, Silence and
Equanimity

Hrs Infmmte Silence 1s above my mind I have only to asp1re for 1t mn a quiet mmnd
It will descend more and more mn the quret mmd and spread out and settle everywhere

More and more the Peace settles m the bemg, the feeling of detachment and
equamm1ty will grow and punfy. wideness and happmess w,11 mcrease.

When Peace enters and settles m the heart, the psychic will come forward and will
suffuse the consc10usness with its sweetness and Joy. Love will open its wmgs and
benevolence will fill the heart

When Peace enters and settles m the bemg there will be a constant spontaneous
feelmg ofwell-bemg, harmony, repose

When the foundation of Peace 1s laid, the Supramental Light and Force and
Ananda will descend freely mn the system and work out the needed transformation
swiftly

In the mmor of Silence His Face will be seen. . In the silence of the heart He will
draw near and with the nectar ofHis Sweetness fill all the bemg

Be very very calm, peaceful, very very silent, and open out to Him The crtcal
hour ofHs comng s now .
2-8-61

k
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Absolute spontaneous trust 1s my great need Asp1rat1on, surrender are very essential,
but without deep, entire, absolute trust they cannot bnng the full result.

All this anxiety, fear, doubt, this "what-will-happen" attitude-much of it sup
pressed but active m the background of consciousness and powerfully influencing
thought, feelmg and behav1our-1s a clear sign of lack of trust

This senous defect must now be cured.
I must be absolutely confident that·

1) All that I asp1re and pray for will be granted by Sn Aurobmdo and Mother
2) All my real needs wll be fulfilled by them
3) Whenever there 1s difficulty, their decisive help wll not only come but wll set

everythmg nght
4) Their victory 1n me and on earth 1s absolutely certain
5) I shall be New-Born mn the New-Life of thenr New World and shall live m Them, by

Them and for Them alone
With these absoiute certitudes I must utterly throw away from all regions of my

consc10usness all doubt, all fear, all care and anxiety, and always remam deeply
peaceful, confident and exceedmgly happy
3-8-61

k

These are the thmgs which should be more and more cultivated until they are securely
established m the nature
1) Complete surrender to and trust m Mother
2) Enture love for Mother
3) Calm and equality m mmd, vital, nerves and body.
4) Clanty, balance, happy d1sposrt1on
5) Resolute, confident, effective wll.
6) Absolute fearlessness
25-8-61

With a very clear understandmg I have seen that all gmlt and fear are wrong
movements which must be thoroughly discarded. Sn Aurobmdo and Mother want these
movements to be completely rejected. They are dark, weakenmg, very troublesome
movements, and obstruct the psychic opemng to Sn Aurobmdo and Mother.

So with a qmet, determmed, resolute will and callmg The1r Help, I must constantly
reject these movements and in ther place establish the nght psychic atutude m the
mind, the heart and the vital.

ReJect all gmlt Keep the will to progress. Do not fold upon yourself but with
lovmg trust completely open out to Them What 1s really wrong must be clearly seen,
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admitted and corrected. For that Their guidance and help is always there But there
should not be any hypochondriac sense of gmlt and no folding upon oneself

With loving trust completely open out your heart and whole being to Them, hide
nothing, fear nothing. Open out all to Ther Sight and offer 1t and ask for Their Light
and Grace to hberate you from all that is wrong.

Do this more and more and resolutely and absolutely throw away this dark
tormenting force of gult.
29-8-61

(To be continued)
K1SHOR GANDHI

(Compiled by Arvmnd Akki)

TWO POEMS

THIS SHINING SEA-BLUE BEAD

Tms shining sea-blue bead
that I wear around my neck,
once adorned yours and
touched who and what you are:
the One and Only Reality.

A moment ago, I kissed it
and it breathed warmly molten
hke sun, hke love.

Then as I stumbled about hke a drunkard,
your hand stopped me from falhng over.

EVERY SECOND OF EVERY DAY

Whenever I've lost anything in my hfe,
I've never really mussed 1t enough to look for 1t agam
But you, I miss every second of every day
I mss you even when I am with you

MIREK



THE WAGER OF AMBROSIA
(Continuedfrom the ssue ofDecember 1997)

VII. The Theory of the Triple Purusha

Part B

THEquesuon ofthe Indrvdual and the Eternal, the Personal and the Transpersonal, 1s of
fundamental importance m the metaphysics of this creat10n. ff the formless featureless
uncreated and uncreatmg Absolute were the only reahty, then what we term becommg,
havmg names and forms and quaht1es, with all these thousand aspects, would lose its
substantiahty and everythmg would appear as a shadow floatmg m a v01d. This
appearance would be due to the mystenous work.mg of Maya, the power of illusory
format10n, this Maya itself bemg mdescnbable Naturally, therefore, It would be
1llog1cal to speak ofthe Lord ofthe Umverse, Ishwara, who would have no locus stand
here, or for that matter anywhere else, as there 1s no real umverse to lord over. By
d1sm1ssmng the saguna-aspect, the Drvmne with qualutes, the Presence wIth name and
form and the will to be, to enJoy any mamfestation, the phenomenal world or becommg,
would become an mfenor product under the sway of an all-powerful Nature or Prakntl,
she castmg her illusory &peli ove1 everythmg.

And yet there has to be a way to get out of this May1c play of ignorance and attam
oneness with the One who alone 1s. The first step 1s to be free from the bewilderment of
this all-powerful lower Nature who 1s the moulder of the mortal's lot, who has made
ths world full of falsehood, distort1on, ego1stuc assertion, mfatuauon, attachment, lust,
Jealousy, the dark hankenng for possess1on, the cause of suffenng and pam "Throw
away desire," says the Gita, "conquer the fault of attachment, overcome the dual sense
of happmess and sorrow, and other duaht1es, and abide always mn the pnmal Self,
adhyatmanta'' Ths 1s a verse which stipulates certain rules mn the manner of
practical gmdance m the sadhana of the seeker of the Truth and 1s of direct concern for
his progress; without 1t the real Journey cannot begm. Only when all ties of
phenomenahty are unstrung 1s the Endunng reached and from 1t then there 1s no return;
that 1s the true abode of rest, padamavyam tat

Jnaneshwar goes mnto a kInd of poetuc rapture whle enumerating these Yog1c
prerequisites mn any spiritual disc1pline: ''At the end ofthe ramy season the dark clouds
take leave of the sky; 1n that manner, with the amval ofknowledge, disappear from the
spmtual seeker arrogant self-regard and foohshness and mfatuat10n. Relatives av01d
hmm who 1s cruel or 1s without fame or fortune or wealth, without good manners; so
does one of ment remam away from all that d1sf1gures and tamts and distorts, that
whch causes disturbance. A banana plant topples when heavy with the weight of 1ts
own fruits; likewise, wIth the gamnmng of the might of the self, van1sh one by one all
actions beanng their consequences. The sense of duahty, of oppos1ton, doubt and

23
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doubleness of mtent or regard stay no more with h1m,-like the birds that fly away
from a tree which has caught fire The wild grass that sprouts vigorously m the soil of
d1sumon and d1ssens10n does not grow mn the nature of such a man From him go away,
along with ignorance, hrs haughtiness and pnde and concert of the bodily ex1s
tence,-as does the mght depart with the nsmg of the sun With the declmmg of the
hfe-spint the way the body suddenly abandons the Jva, so 1s by hum discarded
duality... Winning a kingdom m a dream, or seemg our own death mn 1t, assumes no
meamng when we get up; precisely m that manner the pairs of opposites, like pleasure
and pam, stay not with the awakened A serpent can never attack an eagle and therefore
ment and dement that flow from duality dare not approach him . The sun pours on the
earth its own essence, m the nature of ram, and takes back the water usmg the network
of its rays; m precisely such a way does that one which appears scattered here, mn twelve
different directions, because of self-delus10n, atmabhro.ntf, gathers everythmg back mn
the 1llus1onless s1ght of knowledge The stream of the Ganges plunges mto the sea and
attams oneness with 1t, so does he whose power of d1scnmmat1on of the essential from
the phenomenal becomes established m the Self. Indeed, because of the self-sameness
everywhere, there can remam no wish with such a person to reach anythmg else.''

a 3nrafa 31rpeqw 1 #fa azn 31first 1

r pf Taist 1 3nar a1f I
(/naneshwari 15 300)

Is not the sky present everywhere? and does 1t desire to go anywhere else to some
beyond? Does 1t travel from one village to another village?

To contmue. ''On the hillock of fire no life can sprout, mn that way mn the mind of the
seeker no dsturbmng movement can spnng up. . The full moon does not lack any phase
to make its roundness complete; so 1s he who has become free of want and desire and
attachment. . The speck of dust gets blown off by the wmnd and likewise the objects of
sense remam not with him who has offered himself m the sacnf1ce of knowledge, the
bnghtly kindled yan@gnu, gold 1s poured mnto gold, hem hem Such 1s that place,
padamavyayam tat, whch cannot be particularsed, nor can 1t be envisioned or
cognised by the faculty of our senses ''

Thus 1s a straightforward stupulaton of universal Yogc preconditions which ought
to be strictly followed to make a beginning on the spmtual path. Naturally, therefore,
there cannot be any dispute about Jnaneshwar's commentary on the fifth shloka of this
chapter But when he comes to the next verse, pragmatically Upamshad1c with the force
of the Mantra, assertmg the greatness of the Abode of the Supreme, parama dho.ma, we
at once notice the Shankante mterpretat10n entenng mto the descnptuon That place,
that Abode of the Supreme, says the text, the sun 1llummnes not, nor the moon, nor the
fife, but 1s 1tself the lummousness of the eternal Bemg In Jnaneshwariwe have

That which 1s seen with the bright flame of the lamp, or whch 1s 1llumined by the
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moon m the mght, or which the sun makes rad1ant,all that seemng 1s after all not its
seemg, nor 1s seemg 1t, but only the appearance of the umverse, concealmg that itself
behmd 1t. The immediate view of whatever 1s, consequently, turns out to be only a
format10n, a perception of the percipient and not the true reality behmd the perceived
When the sense of the pearl-shell becomes less and less 1ns1stent, more and more starts
appearmg true the silver form; when we forget the fact of the rope, the 1llus1on of the
snake ndmg on 1t assumes a convmcmgness m our mmds. In that way, the moon and
the sun and the great bnght objects shme here bnlliantly, denvmg their splendour from
the one who 1s the piled mass, the heap of hght, teyoras, who 1llumunes all that 1s
formed When that shmes the sun and the moon fade away, even as on all objects they
cast only the shadow of that Bnlliance. Perhaps jUSt m such a manner can we speak of
them as its orgamc parts, the aspects, the limbs of its md1V1s1ble body, the waves on the
surface of the ocean

The beatmg of the kettledrum heard m a dream falls silent on wakmg, the mirage
disappears with the coming of the evenmg. So 1s, tells the Teacher of the Gita, my
house of dwelling, nz1adhiima, that place where vamsh all hallucmatory percept10ns,
where exists no nescience. Having reached 1t, there can be no return to this ignorant
life; for the streams, when they merge mto the sea, go not there whence they came. The
salt image of a female elephant, kunyari, when put m the salt water dissolves and can
never recover her lost shape, or the flames that have climbed to the sky cannot come
back, or else, as does water evaporate and disappear when poured on a piece of red-hot
iron, so do they return not who reach my Abode. For them there 1s no commg back to
resume the worldly rounds. In this way, and that 1s the only way, and purely m the merit
of knowledge, those who come to me cease from the cycles of life.

gvrqwt 2fas 1 ai tr# sfnr1 sr@# di rzfnr 1 s a? tafral iare 1 ai 4z z #
3st 1? arr 3ti signet 1 ravft i a s7a&fa fruit 1 scar ai 7 2awj frr +mgii1
qr fr#tau zar 1 a ia gtt 1 ai ztt otuia1 mr ts nu hi azgfR
situ z?t ts fit #Ru fer salt smra? 1 rarat a as aitufi rdsqarra fat
izqzarn ma#f ya?t rzuilf=izqf asaai 1 eat aqanval 1 znTtff hr s ts@it
aqr 3mm iu 3mfr saran rag 1 stzr 4a#if 1 aiz a# alt fizz# 1at Tata#fat
±& t a a#lat f&fen mare 1 ai 3fa as± 1 7rgf1at 11 ha fs?ar art 1 #tu&ta si
3m7TT aft a mt? fafl qzr mil aft er it a fa mil#f us1
n@ti at fir+ I atnu ai oauat jsrt 1 qefzn auranrft ztrfa al mart1 u«at
hit 1 a 3)fen siaucal 2tfa afesaral1 Tgf ah?f sat faph fin afa
ms#f uaarzt sa ii ataz1 azii grrg#ta az1 ritzst m 11

(Jnaneshwarf. 1S.307-20)

Such 1s the excellence of that Abode of the Supreme, param dhiim. There 1s no fall
mto :he ordmary mundane existence when that faultless and mcomparable excellence 1s
reached One becomes one with the Godhead. But, at this pomt, a question of great
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occult s1gnficance may be raused,-vs-a-vs the very ex1stence of the mdrv1dual who
1s gong to have such a relatonshup with the indivisible Godhead, wIth the relatonless
partless Absolute In thus um1on does the mndrvdual lose hs mndrvdualty, or does he
still exist mn oneness with the smngle One? Does he remamn dstunct or does he get
obliterated in the Eternal Also, for the Eternal, is there that sameness throughout or are
there differences? Does God see himself to be different from his creatwn'l-devesz
bhunna ka abhnna? (Inaneshwari 15.322) If they have been always distinct from each
other, then 1t would be absurd to speak of oneness On the other hand, if they are
sempiternally identical, this talk of attainment and umon becomes meaningless. Umon
with whom when all 1s one?

Jnaneshwar resolves the dilemma by first asserting the validny of both, that they
are distinct as well as not distinct In fact, according to hum, thus perplexing s1tuaton
beanng a self-negating character is not at all present in any true spmtual awareness; it is
a projecton of our ignorance on the unseverable reality of the One. This separateness,
or this division, is an appearance and it has really no foundation to stand upon In
knowledge distinctions totally disappear. It is only by the power of Maya that prevail
these manynesses which have no substantiality of their own. When knowledge gets
limited only to the bodily existence, then it loses its trueness and there is the sense of
separation from the Indivisible The distinctionless Self accepts the authority of Praknt
and conducts itself according to her wishes and her moods and methods, it is her
commerce which is really witnessed in all this hubbub and turm01l It cannot be said
that there is a square or a circular piece of sky, though the sky takes the shape of the
contamner mn wh1ch 1t 1s confined; otherwise, 1ts repose 1s always mn the limitless which
has no confmmg or definmg boundaries or forms

Such is the uncompromismg position of the Adwaitlc philosophy, holdmg firmly
to the concept that duality is entirely due to ignorance and that, with the amval of the
dawn of knowledge, no divisions can arise m the Indiv1S1ble. Perhaps we cannot even
speak that One is all or 1s 1n all or all is in One

But then such a position leaves many issues unanswered The necessity of God's
Vbhuts doing his works here, or he himself takmg birth from age to age as mcamate
divmity to establish righteousness and destroy the dark agents who cause the declme of
the Dharma, the identity with the golden Purusha chanted triumphantly by the
Upamshad m the assertion of so'hamsm, the Puramc relationship ofNara-Narayana, or
the two famous birds dwellmg on the same tree as we see them m the ancient Shrubs, or
else the vuvud parable of Kutsa-Indra so convmcmgly presented by the Vedic Rishi
showmg the oneness-with-a-difference m the mamfestive splendour of the higher
Nature, Para Praknt1-all these remam totally unrecogmsed Jnaneshwar himself, ma
certam sense, speaks of duality in non-duality that 1s needed for relationship. There has
to be Arjuna-ness for the bemg of Krishna to have a friend · 'm party and banquet'' and
a warn1or domng hus wll on the battlefield Asks Krishna to Arjuna mn Inaneshwari
·'How do I embrace you?'' Indeed, if there were not to be this two-ness, who 1s gomg
to embrace whom? But then exclaims the Friend· "To enJoy your friendship, let me for



THE WAGER OF AMBROSIA 27

a moment create thus duality; otherwise thus happiness, thus delight, I will mss.''
Otherwise the play will become impossible Jnaneshwar, however, adds that 1t 1s only
a thin vel thrown with a spec1fic intent (Jnaneshwari. 6 114) A certamn difference
between God and Man, as 1f for the purposes of a Joyous relat1onsh1p, 1s thus accepted
But thus 1s a relatonshp of "the sky m the sky'', gagan gagan lay@ y@ye. (/na
neshwari 6 310)

What this means 1s that Jnaneshwar 1s not exactly workmg out a comprehensive
thesis or dispos1t1011 of spmtual philosophy, but 1s only offermg comments apropos of
each shloka mn the mmmedate context Thus also he 1s domng mn the hght of the trad1t1on
that he has 1nhented It 1s m thus tradrton that we should see hus discuss1on ofthe Triple
Purusha of the Gita Here we may also mention en passant that Maharashtra produced
great Yogis or devotee poets, but has given no Shankara or Sayana or Ramanuja or
Madhva or Vallabha bnngmg with him the ongmalty and power of mtellectual
penetration which we find with remarkable abundance mn the Southern spmt

(To be continued)

R. Y. DESHPANDE

HER EYES

HER eyes are ram-drops of secret sky,
Her eyes are mouths ofmfimty
Pourng 1ts heart on the core ofdream
A source ofhidden dehght. A stream
From where began the world's long cry
Towards the nchness of a viewless sea.

4-9-60

(From the late poet's unpublished d1anes)

ROMEN



A DIALOGUE WITH SRI AUROBINDO*

A Few Issues in the Nature of Specific Questions and Answers
an Imaginary Dialogue

The World V1ew

DA By the time you were born the Bntush had thoroughly established themselves
and the empire seemed to last forever I would hke to descnbe this penod as a time of
steady denatuonalzaton of Indians. The higher classes who obtamed English educa
t1on, moreover, those who returned from England after thelf higher studies shamelessly
adapted to the English way of life as the more enlightened one Indeed, you did not
have to search for more glanng example than that of your own father who had done his
spec1ahzat1on m medicine mn England These educated people renounced thelf culture
as superstutous, out-dated and unenlightened They embraced the Western culture,
although 1t seemed so out-of-place yet they aped 1t and still worse flaunted 1t, forgettmg
and becommg ignorant of a refmed and mature ancient culture. They followed the
Englsh educatuon that made one nothmg more than a desk-clerk, as for character
bu1ldmng and ctuzenshup the less 1s spoken the better

SRI AUROBINDO The nineteenth century mn Inda was 1mutative, self-forgetful,
artificial It aimed at a successful reproduction of Europe mn Ind1a, forgettmg the deep
saymg of the Gita, ''Better the law of one's own bemg though 1t be badly done than an
ahen dharma well-followed, death mn one's own dharma 1s better, 1t 1s a dangerous thmg
to follow the law of another's nature." For death m one's own dharma brmgs new
birth, success m an alien path means only successful smc1de.1

Poht1cal Freedom

DA. The Cnpps Offer was rejected Worse, mn August the same year India started
the "Qmt India" movement and further confused its stand. The Alhes won the war.
Independence came to India, too But 1t was a divided nation, a bleedmg nation with
part1t1on, refugees and a question mark on Kashmlf All this tragedy and misfortune
could have been av01ded 1f they had accepted your advice on Cnpps However, we
cannot undo what has happened How do you visualize India's position for the future?

SRI AUROBINDO: .. the old communal drvs1on mnto Hmndus and Muslims seems
now to have hardened mnto a permanent poltcal div1s1on of the country It 1s to be
hoped that this settled fact will not be accepted as settled for ever or as anythmg more
than a temporary expedient For 1f 1t lasts, India may be senously weakened, even
crippled crvl strife may remamn always possible, poss1ble even a new mnvas1on and
foreign conquest. India's mternal development and prospenty may be impeded, her
posit1on among the nations weakened, her destiny 1mpaired or even frustrated ?

* The,e are excerpts from the author', lorthcommg boo!- Freedom and Future-Editor
28
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Freedom as Economc Laberaton

DA. The mstmct of self-sustenance or self-preservation m man has superseded all
his other activities mncludmng self-protect1on and self-propagaton. Today. the countnes
of the world are ready to sacnf1ce theirmilitary ego for the sake of economic progress,
disarmament, shanng of m1htary mtelhgence, pacts and treaties have put curbs on
unbounded lllihtary might Nations have seen reason m the econoffilc welfare of the
people As a part ofboostmg their econoffilc strategy they have large plans to curtail the
populat10n growth Thus, we see that econoffilcs 1s takmg precedence over and above
man's baste mstmct of self-protection and reproduction.

SRI AUROBINDO: AncIent man was mn the group pnmanly a poht1cal bemg, m the
Anstotehan sense,-as soon as he ceased to be pnmanly rehg1ous,-and to thu,
preoccupation he added, wherever he was sufficiently at ease, the preoccupation of
thought, art and culture. The econoffilc impulses of the group were worked out as a
mechamcal necessity, a strong destre m the vital bemg rather than a leadmg thought m
the mmd. Nor was the society regarded or studied as an economic orgamsm except ma
very superficial aspect The economic man held an honourable, but sttll a compara
trvely low posit1on mn the society; he was only the third caste or class, the Va1shya

Freedom of Science

DA Jawaharlal Nehru, our first pr1me-minster, who Introduced mndustr1al1zat1on
mn the country, always mns1sted on a scientific temper as the only key to progress. Even
after fifty years ofmdependence and much bmldmg ofdams and factones, Inda 1s one
of the poorer nations of the world. With a b1lhon mouths to feed survival alone has
become a big problem The most basic thmg m life, dnnkmg water, has become scarce
A roof over one's head and two square meals per day 1s not m luck to almost forty per
cent of the population. India has the largest illiterate populatuon mn the world Mullions
of people are steeped m superstition and believe m magic The root cause of our
poverty and illiteracy may be traced to the absence of the sc1ent1fic temper m the
masses.

SRI AUROBINDO' Science 1s Of Immense importance not because 1t discovers the
secrets ofNature for the advancement ofknowledge, but because 1t utlses them for the
creation of machmery and develops and orgamzes the econoffilc resources of the
commumty.... Pohttcs, government itself are becommg more and more a machmery for
the development of an mdustnahsed society . Free thought and culture remam on the
surface of this great mcreasmg mass ofcommerciahsm and mfluence and modify 1t, but
are themselves more and more mfluenced, penetrated, coloured, subjugated by the
economic, commercial and mndustr1al view ofhuman life."

Freedom as Soc1al Liberation

DA. I must observe that the new caste system m India 1s not based on the
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profess1on pursued Today, India has a president who 1s a highly educated man, was a
renowned diplomat, scholar and poltuc1an. Yet, he 1s branded mn the political culture as
dalt Thus today caste in India 1s less a social and economic problem, 1t 1s more of a
pohtical problem

SRI AUROBINDO' When the economic basis also breaks down, then the unclean and
diseased decrepitude of the old system has begun; 1t has become a name, a shell, a sham
and must either be dissolved mn the crucible of an mndrvdualst penod of society or else
fatally affect with weakness and falsehood the system of hfe that chngs to 1t That m
v1s1ble fact 1s the last and present state of the caste system m India'

Rehg1ous Freedom

DA. Vanous cultures around the world somehow, sometime m history, tran
scendmg their normal, natural hfe have found a way to the spmtual, the supernatural
h1fe Man has expenenced a spark, an unmistakable 1mpnnt that has made him look
1nstmnctvely beyond his physical, rational, mortal hfe. Instinct tells him that beyond the
perceptible there 1s somethmg imperceptible, beyond the physical there 1s somethmg
transcendental, beyond the mortal there 1s something immortal, beyond the human
there 1s somethmng divine Thus mnstmnct, I am of the opmm1on, 1s the bas1c rel1g1ous
expenence. People admit that Indians have this mstmct m greater measure than the
others mn the rest of the world

SRI AuROBINoo· this seems reasonable and at first sight a sat1sfymg solution; for
rel1g1on 1s that mnstmnct, 1dea, actvrty, discipline m man which amms directly at the
D1vme, while all the rest seem to aim at 1t only mdrectly and reach 1t with difficulty
after much wandenng and stumbling m the pursmt of the outward and imperfect
appearances of thmgs. To make all hfe rehg10n and to govern all activ1t1es by the
rehg1ous idea would seem to be the nght way to the development of the ideal md1v1dual
and ideal society and the hftmg of the whole hfe of man mto the D1vine.6

DANIEL ALBUQUERQUE
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INTEGRAL YOGA IN THE ERSTWHILE U.S.S.R.
Extracts of Letters from Russian Correspondents

[In August 1992 a bright young spectacled Ukrainian, Alexey Ksendzouk, vsted
the Ashramfor a stay of eght months Durng thsperod he was assocatedwth
the Ashram Archves where he engaged hmself n translatng nto Russan
passages from the works of Sr Aurobndo and the Mother. Alexey thought that
one way ofputtmg his translatwns to good use would be to start a Journal m
Russan devoted to the aspects ofIntegral Yoga The Journal was named Sadhana
and he prepared the text and layout for the first two or three issues The first
sixteen-page issue was ready early n 1993. It wasprmted m Germany and 20,000
copes were sent to Russafor dstrbuton. The crculaton of thus ssue had an
impact on many Russans as evidenced by the fact that, smce Its appearance, the
Archives has been recevng letters from people resdng mn all the parts of the
former Sovet Unon, and alsofrom Russans lvng n neghbourng countres

Most of the letters recervedfrom the correspondents were written m Russzan
and had to be translated nto Englsh After replies were sent n Englsh, some
correspondents attempted to wrte back n Englsh However, the meaning of
some phrases mn the letters s not very clear: this 1s pnmanly because of their lack
ofacquantance wth English

All the correspondents show a general nterest n the Integral Yoga and
enquire about the Ashram andAurovlle, some also express a desire to stay either
n the Ashram or m Aurovzlle. Qwte a few speak of their deep aspraton and
relate ther sprtual experences.Edtor]

I read Satprem's book The Adventure of Conscwusness and this started my spmtual
hfe I read rt hike a fairy tale that I wanted to believe and at the same time I tned not to
hmit my common sense Four years have gone by and my world has changed very
much. I have consecrated the last four years to the Integral Yoga, though there were
penods when I would forget spmtual hfe and lead a normal lfe Nevertheless, I am
systematically studymg the works of Sn Aurobmdo and the Mother and their followers
and I make an effort to practise sadhana
23 July 1993

IgorM1chm (Rostov-na-Donu, Russia)

We are most grateful to receive the issue ofSadhana prepared at the Ashram and wish
to share with you our common happmess that the teachmg of Sn Aurobmdo fmds
students m Russ1a and that it hghts up our hearts This 1s a Grace from above After a
difficult journey we have come to Sn Aurobmndo and thus grves us the poss1bl1ty of

3 I
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understandmg the higher Truth We haven't had a teacher hke this before on earth
We are gettmg only crumbs of Integral Yoga which we apply m practice We have

a centre mn a small village. Your Journal helps us a great deal
26 December 1993

Opya Vdovna (age 31), Marta (age 33) & Vas1lh1 (age 31) (Sovetsk, Russ1a)

*

I bought Sn Aurobmdo's book Rebirth and Karma Really I had never read somethmg
hke it. It opened for me a new level of understandmg ofbemg. The thmg that fascmated
me most was that the teaching 1s completely free of prmmutrvusm. A fnend has given me
another book of Sn Aurobmdo and the Mother, The Sprtual Evoluton of Man (m
Russ1an).
Undated, c December 1993

I have received the book you sent, Sr Aurobndo. A Century ofLight andAction The
book was very useful for me. Thank you.

I have been domg meditation accordmg to the system of Integral Yoga for several
months Sometimes m med1tat1on I have seen Sn Aurobmdo. At first 1t was not easy to
differentiate his emanation from that of creatures of the vital But now I can see the real
emanaton of the Teacher. He has given me a mantra: "Om Avatara Puma Parame"
What 1s most mterestmg for me 1s that I have seen Sn Aurobmdo not as 1n the picture of
Apnl 1950 that 1s 1 the room of my Guru, but l1ke mn the picture of around 1920 m the
book I had never seen this photograph before I got your book Sometimes m
med1tat10n I have seen somethmg lke a golden powder everywhere It 1s 1mposs1ble to
descnbe the extraordmary feelmg of mner calmness I feel then I asked my Guru why I
could achieve 1t within a few months of med1tat1on, while others cannot, even after
years. I was told that the mam problem with most people 1s that their inner being 1s not
ready
7 February 1994

After the mntial success m my sadhana, I had a phase of bad penods JOmed with
depress1on. Sn Aurobmndo wntes mn his books about difficulties on the spiritual way. I
understand that the mam thmg 1s to contmue the sadhana, not to be a bhrashta, one who
falls from the path

I have had some spmtual expenences that were, I thmk, recollect10ns of my earher
lives. But the mam problem for me 1s to d1stmgmsh between the profound memory of
the mental bemg and the possible products of 1magmnaton
27 June 1994

(To be ontnued)

Kar R. Stepanovch (Sambr, Ukramne)



BLAKE'S HEXAMETER
WILLIAM Blake 1s a figure of a kind rare in England (and more so in the rest of the
English-speaking world), though common enough mn Chmna and Japan. that 1s. he
cultivated both poetry and painting, and may be said to have achieved greatly, and with
equal ability, in both. This 1s not to say that he was anything like a flawless artist.
except on relatively rare occasions, he was lamentably ill-educated by the force of his
circumstances, and just as lamentably ill-disciplined by the very stubborn force of his
will, the perverse 1f perhaps hero1c mntegnty of a man who would be himselfat any cost.
and find strength in his very lirrutations. It 1s a cunous thing, that his personal life was
well-ordered, neither drss1pated nor waywardly impractical: 1t was mn hs art that he
Indulged hus mns1stence upon disorgamzaton, and upon 'mnsprat1on'' first and last,
with techmque such a secondary thing and obedient servant as frequently hardly to
serve, or even to be present at the holy exercise of the fire of energy.

Here the subject 1s not hus panting. In hus poetry hus lack of knowledge and
discipline became disastrous, and denied hmm the great place that he thought was h1s,
and that perhaps he might have had. He has given us some exqms1te lyncs, in which he
respects verse and 1s docile to the formal requirements, and 1t 1s by these that he will
keep a rare place in our literature-a place not unlike that of Herck. though his
insp1rat10n 1s from deeper spnngs In his bnef songs he was insptred, but in his long
''prophet1c'' works, to which he gave so much of hrs later lfe, the inspiration (I mean
the poetcal mnsp1raton) 1s Intermittent and seldom strong, and the confus1on, of idea
and execution and of purpose altogether, 1s ub1qmtous rumously. He would not be
"enslaved" by another man's system, or an established prosody, he had to make his
own prvate complex of symbols and would-be symbols, whether 1t be commumcable
or not, or even intelligible, or meaningful at all-and to put 1t 1nto rhythms whose
''freedom'' consisted mn their bemg broken, rough or feeble, dissociated m prmncrple
from any metncal regulanty. He confused energy with illumination, words brought to
the service of his energy with illuminated expression. He would not be a metnst, and so
his power he hobbled and largely vitiated by prosod1cal vagary. He was pleased (in the
face of Milton and Shakespeare') to call blank verse "monotonous", and to repudiate
any regular versification as a "fettenng" of the free spmnt. We of the twentieth century
are well acquainted with this kind of ignorance, of course, and have heard it ad
nauseam; and we have never seen 1t to be Justified in practice. EvenWhitman, the most
powerful and respectable example, 1s at his best when he 1s most regular: most
Homeric, in fact. even in the verse form The same 1s true of Blake· and he 1s indeed
more regular than his expressed theory or rather rebellious attitude would seem to
sanction, or lead one to expect he continually falls into or approximates a long iambic
line-or perhaps more accurately a two-count nsmng measure, in seven parts-the old
''fourteeners,'' without rhyme. Even agamst h1m~elf he does recogmze the importance
of regulanty. and the heightened and fuller power that 1t grves; but, wilfully, he will not
let 1t prevail

33
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In his later work he develops more vanat10n (though 1t cannot be said to be more
effectve var1at1on), and mn Mlton espec1ally he breaks the 1amb1c quahty of the Imes,
and swmgs or stumbles often 1to a dactylhc rhythm On occason he comes even to the
epc hexameter, as recogmzmg more or less consc10usly its fitness for an exalted
purpose (as hrs usual mnd1stunct paltering 1s not) Here I gve examples: the strct line
bemg rare, the modulated (as des1derated and grven a bas1s mn theory and practce by Sr
Aurobmndo) more common, the awkward approx1mat10n, stumblmg toward and falhng
away from, commonest of all

By your mild power descendmg down the Nerves of my nght arm ..
Became its prey, a curse, an offenng and an atonement.
They Bulded Great Golgonooza Times on Times, Ages on Ages.
Beneath the Plow of Rmtrah & the Harrow of the Almighty.
Here the Three Classes ofMen take their Sexual texture, Woven· ..
Satan was gomg to reply, but Los roll'd his loud thunders· .
Thy Work 1s Eternal Death with Mills & Ovens & Cauldrons. .
Palamabron with the fiery Harrow m mornmg retummg...
From Golgonooza, the sprtual Four-fold London eternal..
He1 e the Three Classes ofMortal Men take their fix' d destmnatons.
Rag'd wth th1ck flames redundant, & the Harrow madden'd with fury
Los m h1s wrath curs'd heaven & earth. he rent up Nations,
Standmg on Albion's rocks among high-rear' d Drmd temples..
And Satan, not havmg the Science ofWrath, but only of Pity,
Rent them asunder, and wrath was left to wrath. & pity to pity
He sunk down, a dreadful Death unlike the slumbers of Beulah
Satan 1s fall'n from hs statuon & never can be redeem'd
But must be new Created contmually moment by moment .
And Leutha stood glowmg with varymg colors, immortal, heart-p1ercmg
For then the Body of Death was perfected m hypocnte holmess .
Astomsh'd at the Trarn,gressor, m him beholdmg the Saviour ..
The Seven Angels of the Presence wept over Milton's Shadow..
But from my left foot a black cloud redoundmg spread over Europe
Los, the Vehicular terror, beheld hmm, & drvmne Entharmon...
And thus the Shadowy Female howls m articulate howlmgs: .
Glow'd on his rocky Couch agamst the darkness loud thunders
0 Swedenborg' strongest of men, the Samson shorn by the Churches
While on the Earth they hve m sorrowful Vegetations

And that the Seven Eyes of God may have space for Redempt10n .
Reuben & Manazzoth & Gad & S1meon & Lev .
Loud sport the dancers 1n the dance of death, reJ01cmg m carnage
Awakmg ofAlbion our fnend and ancient compamon...
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These are the Children of Los; thou seest the Trees on mountams ..
So they are born on earth, & every class is determmate
The Natural power contmually seeks & tends to Destruction ..
And here the Sun & Moon receive their frxed destinatons .
Creatmg form and beauty around the dark regions of sorrow,
Giving to airy nothmg a name and a habitation
To measure Time and Space to mortal Men every mommg
And Satan is the Spectre of Ore, & Ore is the generate Luvah.
Weave the black Woof ofDeath upon Entuthon Benython
The veil of human misenes is woven over the Ocean ..
Weepmg for Milton. mute wonder held the Daughters of Beulah.
Thou percrevest the Flowers put forth their precious Odours ...
The idiot Reasoner laughs at the Man of Jmagmation ...
The Oak 1s cut down by the Ax, the Lamb falls by the Kmfe,
But thetr Forms Eternal Exist For-ever. Amen. Hallelujah 1•

When I first Mamed you, I gave you all my whole Soul .
On Couches soft with mld mus1c, tended by Flowers of Beulah..
One to the East, of Luvah· one to the West, of Tharmas .
They stood 1n a dark land of death, of fiery corrodmg waters .
Those Visons of Human LIfe & Shadows ofWisdom & Knowledge..
Mlcah's Pillars shme from Harrow to Hampstead, where Hoglah.
Loud roll the Weights & Spindles over the whole earth, let down.
Covenng over the Rock of Odours his bnght purple mantle
Lark met the female Ololon descendmg mto my Garden.
But not thus to Immortals· the Lark is a mighty Angel.
Is it agam to plunge mto deeper affhctions? behold me .
Adam, Seth, Enos. Caman, Mahalaleel, Jared, Enoch ..
Of Forty-eight deformed Human Wonders of the Almighty..
Out from the eastern sky; descendmg down mto my Cottage ...
But turnmg toward Ololon in temble maJesty, Milton ..
To cast off Bacon, Locke & Newton from Albion's covenng
To cast as1de from Poetry all that 1s not Inspiration
Over London, m volume temfic, low bended mn anger.

Though these sixty-five Imes are not a very large percentage of nearly two
thousand, taken together they are a substantial quantity, and thetr quahty and force are
the more substantial, m a way, for havmg come by accident, or at least not by clear
des1gn What led Blake to thus tentatrve and sporadic development at all 1s not a
question that can be surely answered, but he was perhaps not altogether ignorant of the
sweep and sound of Homer's hexameter· for not long before he had assisted Hayley
with his life of Cowper, mn the course of which he heard Cowper's translation compared
with Homer lme by hne. It would seem a safe and reasonable assumption, that some
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mfluence here was carried over. And then, Blake was well acquamted with the Kmg
James Bible. and there and especially m the Psalms may be found much dactylhc
rhythm. and even a few hexameter Imes.

Here m Blake's Mlton (whch mnc1dentally has somewhat more of an ep1c cast
than his other ''prophetuc'' books), two thmgs are demonstrated: that a dactylhc rhythm
can be quite natural mn Engl1sh. and not awkward (this mdeed havmg already been made
evident by Kmg James's translators), and that Blake himself might have wntten, not
just competent or good, but great hexameter. He has the epic spmt, and the afflatus and
the power. If he could have worked consciously and consc1ent1ously, acceptmg the
necessary disc1phne m full respect for the form, he would have given us great verse at
least, and not the anomalous and raggedly maundenng hotch-potch that he did give us.

In Jerusalem the mixture became more chaotic, and there 1s less verse of any
recogmzable character at all, and hardly any as powerful and expressive as his prose
mtroduct10ns. but m the begmnmg, though almost as 1f he begrudges it its place, and
mdeed not really grvmng 1t a proper and adequate place-at the end of this tnplet he
stokes out one of his best Imes·

This theme calls me mn sleep mght after mght, & ev'ry morn
Awakes me at sun-nse; then I see the Savour over me
Spreading hrs beams of love & dictating the words of thus mld song.

It 1s not difficult to beheve m Milton's mghtly v1s1tant, for we have the great roll of his
anythmg but monotonous verse But 1f we must take Blake's statement here at face
value. then we shall be forced to acknowledge that as a poet the Saviour would wm few
laurels That Blake's md1v1duahty was not mortified by the acceptance of dictation
from so high a source, we may note not without approval; but that a man who could
wnte by whatever process or means this noble verse-verse of this character and
stature-should fight or renege agamst the full cultivation of the art and the stab1l1za
ton of 1t and reject 1t in the name of ''freedom'', 1s a circumstance that has nothing to
do with the hstory of poetry.

JESSE ROARKE



IF THERE WERE NO FAREWELL AT ALL
IF there were no farewell at all,
Beloved, 1f there were no farewell,
We would not have heard the coloured call
From the plume of a b1rd or a shell
It 1s just because of a farewell-note
That Thou art able to set a-float
Yon cloud mn the sky like a sailmg boat
Towards what shore, none can tell'

Beloved, 1f there were no good-bye,
Creation would never have been begun,
Thou couldst not have shed from the deepenmg sky
The wonderful red of the sun'
I am certam that what we call the world
Is a long good-bye to Thyself, unfurled,
Revolved m a solitude, countless pearled,
Wlnch Thou barest, lonely One 1

A high self-severance on Thy part
Hath floated the images everywhere:
Whether 1t be mn the human heart
Or the wanderng sea or the arr!
Smee colour itself at first occurred
When Thy sorrow of self-separation stirred,
And colour 1s only another word
For the lonelmess Thou dost bear.

When Thou didst break Thyself mnto shapes
Of light and ofwarmth, and honeys and hues,
In emerald clusters glimmered the grapes,
LIke lmp1d lustres the dews:
Dawn-splendours streamed, noon-shadows ran,
And the dove was as white as Thy Thought in man,
While the peacock, time's gaudest mood, began
To publish its golds and blues.

With a sapphire sound and a s1lverhss
The sea-waves lengthen, and coil and break,
Pnmntmng the deep with kiss upon k1ss
With the spnng and the leap of a snake'
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And the sea-mews wheel and the sea-mews cry
To some Beloved beyond the sky,
"We are sure we shall meet You by and by
When out of ourselves we awake1"

My loneliest Love1 When the sun dips down
And vamshes, fnngmg a cloud or two
With a deep fire-red or a copper-brown,
A swift while shed on the blue:
The hqmd treble of one lone blfd
In the dm evening hush 1s heard
LIke a single re-rterated word
OfThy peace that 1s coming true

For what was a separatuon once
Shall grow to a umon very soon,
And my thirst leaps up mn a wild response
To dram the white cup of the moon
ForThy stlence withm me takmg root
Is npenmng into a rounded fru1t,
Thy self-separation 1n me like a flute
Is playmg a mar1age-tune!

Everywhere that I gaze I find
A sense ofexqmsite rest at last,
And learn to rejoice in my deepest mmd
At the slow deep Vo1ce of the Vast·
No more do shapes and shadows press
On the umverse with a partmg-stress
Smee now m Thy smgle Consciousness
Mme own is tranqml-glassed 1

6-30, evenmg, 5-5-34 HARINDRANATH CHATTOPADHYAYA

Sn Aurobmdo's comment. Exceedmgly beautiful.



HYMN TO ABIRAMI
ABIRAMI Andadhi, A Century of Songs, authored by Abram Bhattar about three
hundred years ago at Thrukkadavur mn South India, contams the spontaneous lyncal
outpounngs of mtense devotion and spmtual expenence As a pnest at the shnne of
Ab1ram1, drunk with the mad luminous wine of drve delght, Bhattar passed for a
somewhat msane person On a new-moon day, the kmg of Tan3ore, to hold him 111
conversation, asked him what day 1t was, based on the wamng and waxmg moon

The pnest and author drenched m the spmntual flood-light answered that 1t was a
full-moon day A little later he reahsed that 1t was a new-moon day Angered with the
reply, the Kmng threatened him with dire pumshment, 1f the full-moon did not appear mn
the sky on the same day

To get out of the piquant Situation, the author poured forth a hundred songs ''m
profuse strams of unpremeditated art'' When he composed the 79th stanza s1gnufymng
the sweet glances of the deity, the Drvmne Mother, 1t 1s sad, removed one of her ea1
nngs and threw 1t m the sky. Lo' there was the full-moon and a flood of hght all over
the Umverse The Kmg was amazed at the miracle and apologized. He also offered
large grants of lands and estates to the pnest who refused them But his descendants
receive even today small sums and contmue the worship of Abiram1 The poet hfted
himself to Her until the spmt leapt mto the Spmt' s embrace

Light hke a burnmg tongue hcked up hrs thoughts,
L1ght was a luminous torture m hus heart,
Lght coursed, a splendid agony, through h1s nerves
His body was eaten by hght, his spmt devoured (Savztn, p 667)

INVOCATION

Decked with a garland of Konrai and Champak blooms,
Born of Uma, Spouse of Shiva of sacred Thlla1,
0, Lord, Ganapath1' dark-hued as the teemmg clouds,
Grant this adoration to Abram1, ever stay mn my heart!

k

THE HYMN

Dawn-glow-red Sun, t1lak of verm1lhon on the forehead,
Rare and rad1ant ruby of those gifted wnth vs1on,
Pomegranate bud, hghtmng fork, Lakshmi of the red Lotus,
Fragrant-kumkum red Abirarm, thou art my soul's support
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Support, worshipped Angel, my Love, Maker, Mother,
The root and branch and bloom of the Veda-Tree
Wielder of the ankusa, the bow and flower-shafts
0, Tmpurasundan I Madonna of Truth art Thou '-I have known Thee (2)

Known have I Thy sweet secret lore unknown to many,
Surrendered have I my all at Thy sacred feet,
Severed have I the company of those headmg for hell,
Shut out have I, those loveless for Thee, among men (3)

Men, seraphs, Kmg-sages bow down at Thy feet
And gaze at Thy head sportmg the Konrai blooms,
Wearer of the crescent moon, the serpent, the perenmal Ganges, Shiva,
And Thyself should ever m my heart stay (4)

Stayest Thou above the tnple mystic heaven,
With close heavmg breasts on a slender waist, Manonmam1

With the blue-throated Shiva by thy s1de,
Andhan' Spmt of spaceless ether! Thy feet I adore (5)

Adorer am I of Thy radiant, petal-soft feet,
Thou art the ever-chantmg mantra m my heart,
The happy throng of men who smg the glory of thy name,
With the aid of sacred texts· I too jomn and repeat (6)

Repeatmg the cycles of birth as the butter-churnmg rod
I should stop and attam freedom and bhss of my soul,
The triple godheads, Brahma, Vishnu and Shva worship Thee,
Thy face with the red mark on thy forehead of stnkmg beauty (7)

Beauteous Form, Shiva's spouse, dispeller of desires and distresses,
With thy feet on the head of Mah1shasura, the strong-willed Titan,
Blue-complexioned ma1den, supporter of Brahma'
Thy flower-feet ever should remam m my thought. (8)

Thought-burdened and ever present to my sight,
With thy huge breasts that suckled the drvmne Child
The sugarcane-bow and flower-arrows mn thy hand
With thy white, rad1ant smule thou shouldst ever stand (9)



HYMN TO ABIRAMI

Standmg, sittmg, lymg, walkmg, my thought goes to Thee,
Ever I worship thy feet, the abode of the unwntten Veda,
Gracious Form, Uma, Hmmavan's daughter,
Thou art the giver ofeternal lberaton and delight.

Dehght mcamate, Pure Reason, Spmt immortal,
Thy feet the termmal pomt of the four Vedas
Ever rest on the head of Shva, the dweller
In the desert, mn the bummg ghats, m all His glory

C SUBBIAN

SALUTATIONS

BY HUTA

These humble prayers ofHuta to the D1vme Mother were wntten ongmally m
Guprat1 m 1954 before she came to the Sn Aurobmdo Ashram. She had not
seen the Mother But mwardly the Mother had been guudmng her constantly

The beginning of inner life expressed here forms the background of yet
another book The Story of a Soul which the Mother encouraged Huta to
wrte, gvmng her constant support and Force. The Story of a Soul will be
published shortly.

The cover picture of Salutatons painted by Huta 1s one of the Mother's
vs1ons related by Her to Huta
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INTIMATIONS

MAYBE this tamansk can help us,
Its tender green feathers
Tipped with dust-pink foam

These mot10niess ghdmg gulls
Must know somethmg ofwhat we seek.

Certam stones seem to call to us
What are they saymg, these troll-bones
(knuckles, ulnae, scapula, skull )
These primordial figurines,
Scoured featureless now,
These scraps of sea-gem,
Cabochon-smooth and subtly shaded,
Salmon, lmme, lap1s, tan

We pck one up
And turn 1t over and over,
Smooth It with the thumb.
But each time, the signal fades
And we discard 1t

We have been domg this
Smee paws became hands
Probmg, hftmg, scanmng,
Searchmg for signs
On the shore of the mfm1te sea

But still, this 1s not yet
The s1gn we seek.
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MYSTIC FI
REMEMBER, O soul, the R1shus of the arly dawn
Whose birth, hfe and m1ss1on,
Whose spmt' s pass10n for the Unkn wn
Are now obscure But the words of t er v1s1on,
Their mspration, the wealth of their subtle hearing
Mmgled with the alchemy of golden rhyme,
Have left immortal marks on the for head of time.

0 expectant mmates of the future n n,
Catch hold of the mnd's mane;
Call forth the oncommg boon
To kmdle the sacred hght, to hnk up the cut-off vem
Obscunty will remam no more;
Revealed shall be the radiant face
Of the triumphant Truth of the Vedic lore,
Ablaze anew the Mystic Fire of the ancient race

CHUNILAL CHOWDHURY

EMBRACE US, 0 LORD!

A SWEET touch of you
Has kindled a httle flame of truth
Yet darkened parts refuse to obey,
Leave us not mn th1s chaos, 0 Lord!
We are not pure yet to nse to the blue,
Let the heavens come down to us, 0 Lord!

SITANGSHU CHAKRABORTTY
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TOWARDS AN ALTERNATIVE SOCIAL ORDER
AN AUROBINDONIAN PERSPECTIVE

I

ONCE S Chandrasekhar, the legendary Nobel-laureate astrophys1c1st, \\-as asked by his
biographer, K C Wah· "So, your discontentment 1s not m the sense that there 1s stull so
much to be done?'' To that the sc1entust repled with poignant candour "Not so much.
No, I don't feel I have to do as much m science .. But there are other thmgs m one's
hfe. I always remember the story by Chekov, Rothschild's Fiddle Rothschild 1s a man
who constructs coffms. He had a book where he always wrote his losses. For example,
he wrote, 'There was a lady from Kharkov. She was sure to die, but she went to
Kharkov for hugher med1cal attention, and she died there. What losses''-because he
couldn't make the coffin for her And then hs wife died After hus wife was buned, he
went to the nvers1de and sat there and began to thmk and suddenly a picture arose mn h1s
mmnd of hs once having had a little child and hs child had died. And he sand, 'What
losses? Why have I always been rude and cruel to others? Why didn't I thmk of gomg
on that boat, playmg my vol and earning money?'

"And he says, 'What losses?' and so on, you can have your hfe simply go by. [A
fulfilled] hfe 1s not necessanly one m which you pursue certam goals, there must be
other thmgs ' '1

When one of the best mmds of our age thus speaks his mmd, we may stop to
ponder. Is there a radical defect somewhere mn the several aspects of human c1v1hsa
t1on? Sn Aurobindo suggests iat the radcal defect of all our systems 1s their deficient
development of Just that which society has most neglected, the spmtual element, the
soul mn man whch 1s h1s true bemg "Even to have a healthy body," says Sn
Aurobmndo, ''a strong vatalty and an active and clanfied mmnd and a field for their
action and enJoyment, cames man no more than a certam distance; afterwards he flags
and tires for want of a real self-findmg, a satisfymg aim for his action and progress.
These three thmgs do not make the sum of a complete manhood; they are means to an
ulterior end and cannot be made for ever an aim m themselves ''2 Modem society has
discovered a new pnnc1ple of survival, progress, but the 'aim' of that progress, remarks
Sn Aurobmdo trenchantly, the society has not so far discovered It only treats man
essentially as a physical, vital and mental bemg, whereas mn h1s tum towards a greater
subjectivity alone 1s there a better hope.

II

But what 1s the present nature of human society? The normal human society, as Sn
Aurobmdo lays bare its nature mn h1s path-breakmg book The Human Cycle, starts from
the greganous mstmct modified by a d1vers1ty of possible antagomsm of mterests, from
an association and clash of egos, 1t attempts to patch up an accommodation of
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convergmg mterests and a treaty of peace between discords, founded on a senes of
implied contracts But this remams precanously unstable for ever, for this is based on a
narrow and truncated view of man. An alternative society free from conflict must
discover the deeper truth of man and his real destmy.

We may then ask ourselves this fundamental question: What is Man, what is his
true self. hs destiny Sn Aurobmndo grves a very deep answer The mndrv1dual seeking
for the law of his bemg can discover two great psychological truths

First, what man calls the ego is not his true self, there is one self of all and the soul
of the mndrv1dual 1s a port1on of that universal Drvmmty If ths 1s so then the fulfilment
of the mndrvdual 1s not the utmost development of man's egoistic intellect, vital force,
phys1cal well-bemng and the utmost satisfaction of his mental, emotional, physical
cravmgs. At this pomt, Sn Aurobmdo adds that the will to be, the will to power, the will
to know-which we see m our present society-are perfectly legitimate; to discourage
and repress them is to mutilate and dry up or dimmish the sources of hfe and growth.
The key to true self-existence can only be found m the soul, m the 1mpen1shable fire that
bums m every man.

What is the second great truth of the true mdividuahty? It is, says Sn Aurobmdo,
that an 1ndrvdual 1s not only himself, but he 1s ''mn sol1darty with all of hs kind''; we
are m our hfe and bemg not only ourselves but all others, for there is a ''secret
sohdanty which our egoism may kick at and stnve agamst, but from which we cannot
escape " The words of a famous passage m one of Donne's sermons now take on a new
hfe for us· "No man is an island unto himself but is a part of the mam. Each man's
death dimmishes me. Never send to ask for whom the bell tolls. It tolls for thee."1

III

Has thus vew of man some bas1s mn realty? Is not man an inveterate ego1st, a ratonal
ammal whose only aim is the maxim1zat10n of self-mterest? But before we go on to
state the ideal law of development man alternative society, as Sn Aurobmdo sees it, let
us first look at the empmcal evidence regardmg the assumption that a rational man is
mescapably an ammal maximizmg self-mterest.

The Neo-classical tradition m economics as we witness it presents before us
forcefully a view of man somewhat at vanance with that of Sn Aurobindo. * This
tradition, with its neat elegant structure, has mJected mto the marrow of our bones a

* This statement, however, needs to be somewhat qualified Sn Aurobindo too recognises in his own way the
necessity of the 'ego' in the initial stage; of the ind1v1dual's evolution " Nature invented the ego [so] that the
mndv1dual mght disengage himself from the mnconscrence or subconscience of the mass and become an mndependent
hvmng mind, lute-power, soul, spit, co-ordinating humself wnth the world around hum but not drowned mn 1t and
separately Inexistent and ineffective For the mndrvdual 1s Indeed part of the cosmic bemg, but he rs also something
more, he 1s a soul that has descended from the Transcendence This he cannot manifest at once, because he 1s too near to
the cosmic Inconsc1ence, not nearenough to the onginal Superconsc1ence, he has to find himselfas the mental and vital
ego before he can find himselfas the soul or spmt"" (The Lufe Drvme, p 694) However, in this context Sn Aurobmndo's
conclus10n 1s "Ego was the helper, ego 1s the bar '
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mesmenzmng 1dea of rat1onalty. a ratonal mndrv1dual 1s one who 1s cons1stent and
always seeks self-mterest's max1m1zat1on But, asks Amartya Sen, an ongmal thmker
and one of the greatest economists of our age: ''Why should 1t be uniquely rational to
pursue one's own self-mterest to the exclusion of everythmg else? It may not, of
course, be at all absurd to clarm that maximization of self-interest 1s not 1rratonal, at
least not necessarly so, but to argue that everythmg other than max1m1zmg self-mterest
must be 1rratonal seems altogether extraordinary.'' Sen cites the case of Japan to pomt
out that there 1s "strong empmcal evidence" to suggest that "systematic departures
from self-mterested behaviour m the d1rect10n of duty, loyalty and goodwill have
played a substantial part mn mndustnal success'' mn Japan He further pomts out that there
are many actrvrtres mnside economics and outs1de 1t mn whch ''the simple pursuut of self
mnterest 1s not the great redeemer'' After a searchmg analytical survey of the whole
field of modern economics and applymg hs own ins1ghts, Sen comes to a bold and
remarkable conclus10n which helps us discern a broad hmt of the truths of true
md1v1duahty. Sen concludes· "One of the mterestmg pomts to emerge from the
foregomg analyses 1s that departures from standard behavioural assumptions of
economic theory...may anse from many dstmnct ethical cons1derations. They may
mvolve bonhomie and sympathy for others There may also be commitments to var1ous
causes. Further, there may be commitment to particular behaviour patterns, the
violation of whuch may be seen to be mntrmns1cally bad ''s

But Sen 1s not alone mn th1s finding. A host of modern wnters have come out with
their findings which vastly modify the view of man as a self-mnterest-maxmm1zing
ammal For example, Francis Fukuyama. author of the famous book End ofHistory. has
recently wntten a semmal work entitled Trust-The Socal Vrtues and the Creaton of
Prosperity (1995) wherem he shows, with a wealth of examples drawn from expe
rences of different countries, notably Germany, Japan and partly the US.A., that
"while people work m orgamzations to satisfy their md1v1dual needs, the work-place
also draws people out of their pnvate hves and connects them to a wider social world.
That connectedness 1s not JUSt a means to the end of earning a pay-check but an
important end of human hfe itself. For Just as people are selfish, a side of the human
personahty craves bemg part of larger communities '' Marshalling a rch mass of
details, Fukuyama also shows that one of the most important lessons we can learn from
an exam1nation of economic lfe 1s that a nation's well-bemg, as well as the ab1hty to
compete, 1s cond1t10ned by a smgle pervasive cultural charactenstic: ''The level of trust
mherent m the society." A number of 1llustratrve examples can be given but the central
message 1s quute clear. human bemgs generally suffer from what Emile Durkheim
called 'anomie', an acute sense of unease, mn the absence of norms and rules bmdmg
them to others; Fukuyama's research shows that the modern work-place serves "to
moderate and overcome this unease", smce each economic actor 1s motivated by
''something broader than mndrv1dual self-Interest''.
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To come back to Sn Aurobmdo. If the concept of man which he posits and for which
there is some empmcal support is correct, then, accordmg to him, what 1s the ideal law
of social development? Sn Aurobmdo sums up this law as follows· all thmgs are one 1
their bemg and ongm, one m their general law of existence, one m their mterdepen
dence and the umversal pattern of their relations; but each realises this umty of purpose
and bemg "on its own Imes and has its own law of varaton'' by whch rt ennches the
umversal existence Man has amved at a greater and more vital power of vanaton than
other creations of Nature That 1s, he acqmres the freedom to develop accordmg to the
general law of Nature and the general law of his type, but also accordmg to the
''mdrvdual law of hs bemg''. This 1s one of the most fundamental postulates of Sn
Aurobmdo.

Therefore, the object of society should be, to paraphrase Sn Aurobmndo, first to
provide the conditions of hfe and growth by which mndrv1dual man and the race through
the growth of its mdlVlduals, may m the end go beyond himself, beyond his mentality
and open his consc10usness mto that from which mmd, hfe and body proceed; and
secondly, to express mn the general hfe of mankmd the hght, the power, the beauty, the
harmony, the JOY of the self that has been attamed This happens more and more as man
grows conscious of his real bemng, nature and destmy and not as now only a part of 1t.

But for the society to make thus twmn object flower into realty, certamn bas1c
pnnc1ples must not be lost sight of. First of all, Sn Aurobmdo stresses that the group
self has no nght to regard the md1V1dual as 1f he were only "a cell of its body, a stone of
its edifice, a passive mstrument of its collective life and growth'' Humamty is not so
constituted ''We muss the divine realty m man,'' reminds Sr Aurobmndo, ''and the
secret of the human birth if we do not see that each mndrvdual man 1s that Self and sums
up all human potentiality m his own bemg That potenttahty he has to find, develop,
work out from wathm. No State or legislator or reformer can cut hmm vigorously 1nto a
perfect pattern; no Church or pnest can give him a mechamcal salvation; no order, no
class hfe or 1deal, no nation, no crvl1sat1on or creed or eth1cal, soc1al or rel1g1ous
Shastra can be allowed to say to him permanently, 'In this way of mme and thus far
shalt thou act and grow and mn no other way and no farther shall thy growth be
permitted.' .. (he) asserts always mn the end (hs) drvme freedom. Always he 1s the
traveller of the cycles and his road 1s forward' '1 No wonder that Praneshacharya, the
central character mn Ananta Murthy's novel Samskara, admits ma moment of poignant
mtrospectlon ''God has become to me a set of tables, learned by rote Not an
awareness, a wonder as He was to Kanaka-so no more God for me ''

V

Ths might be all very well, the sceptic would mamntamn. but what about the mdrv1dual's
commitment to society or the world? The answer to this question was expected to be the
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cornerstone of the former socialist countnes, hke Russia and Eastern Europe. Sn
Aurobmdo does not deny that the hfe and growth of an md1v1dual are for the sake of the
world; but he would have us remember that the md1v1dual can help the world only 1n
proportion as he can be more and more freely and widely his own real self It must also
be admitted that the mdiv1dual has to use the ideals, d1sc1plines, systems of co
operation without forgettmg that he can use them well only 1f they are means to an end
and not burdens to be borne by him; for all laws and d1sc1plmes tend to be tyrants of the
human soul, whereas they should serve as mstruments and servants It ts also true that
the mndrvdual has to make the most of the expenence of humamty's past ages and not
roll himself up "hke a hedgehog, shut up mn.. dogmas, prejudices, l1mutations'', but this
he can do successfully only by makmg the expenence a "pnnctple of his own nature".
Thus, Sn Aurobmdo concludes, ''The hberty claimed by the strugglmg human mtnd
for the mndrvdual 1s no mere ego1stuc challenge and revolt, however ego1stucally or with
one-s1ded exaggeration and musappl1cat1on 1t may sometimes be advanced; 1t 1s the
drvmne instinct within hmm, the law of the self, its claim to have room and the one
pnmary cond1t10n for its natural self-unfoldmg.' '8

One quest1on remains. If the central object mn our vus1on of alternatrve soc1ety 1s to
create an atmosphere, an ample opportumty for the soul of the mndivdual to flower,
what has thus object to do with hfe, mmnd and body Sn Aurobmndo recogmuses th1s
aspect and gives an 1llummatmg answer-an answer that breaks new ground. ltfe, mmd
and body are to be regarded neither as "ends m themselves", sufficient for their "own
satisfaction" nor as "mortal members full of disease". which have only to be dropped
"for the rescued spmt to flee. mto its own pure reg10ns", but as "lucid means" of the
spit's manufestat1on, thus spirituality will "respect the freedom of the lower
members'', but 1t wll not leave them to themselves, tt will present to them the "truth of
the spmt m themselves, translated mto their own fields of action, presented 1n a hght
which 1llummnes all their actrvrtres and shows them the hghest law of their own
freedom".9

Thus, 1t ts clear that Sn Aurobmdo puts the freedom of the md1v1dual above all
elsefreedom mn 1ts mstrumental as well as mtnns1c sense The basic rat1onale 1s that
man cannot grow unless he ts given a certam freedom to stumble m act1on as well as to
err mn knowledge. Coercion only chams the devl mn man; 1t does not, and cannot,
ehmmate him With an altogether extraordmary ms1ght Sn Aurobmdo hits the natl on
the head: ''The real virtue of the dynamtc and vital bemg, the Life Purusha, can only
come by hs finding a higher law and spurt for his activity withm himself, to grve hmm
that, to 1llummnate and transform and not to destroy his impulse is the true spmtual
means of regeneration.' '1o

VI

All this may serve as a ballast for an evaluation of the current soc10-poht1cal systems,
particularly Socialism and Democracy, the mner truths of which are valued by Sn
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Aurobmdo However, regardmg the actual performance of these systems, Sn
Aurobmdo did not mmce words and made a penetratmg evaluation long ago

"Democracy was the protest of the human soul agamst the alhed despotisms of
autocrat, pnest and noble. Soc1alsm 1s the protest of the human soul agamst the
despotism of a plutocratic democracy; Anarchism 1s hkely to be the protest of the
human soul agamst the tyranny ofa bureaucratic Socialism '' 11

After the collapse of socialistic systems mn Russ1a and Eastern Europe, 1t 1s felt that
Democracy alone will be the great redeemer. Sn Aurobmdo, we have seen. has always
emphasized the supreme need for freedom (though for a much higher aim) and so he
does not deny that democratic freedom has to be there, but he remmds us at the same
time that the ''mnermost difficulty would not disappear even 1f the Sociahst1c State
became really democratic, really the expression ofthe free reasoned will of the ma3onty
mn agreement'' Thus 1s because, explams Sn Aurobmdo, "Whatever the perfection of
the organised State, the suppress1on or oppression ofmd1v1dual freedom by the will of
the ma3onty or of a mmonty would sttll be there as a cardmal defect v1t1atmg its very
principle.' '1

Where do we go from here? Should we turn to Anarchism of some sort or other?
That 1s, to a kind of system where governmental force 1s abolshed and man 1s able to
hve with his fellowmen by free agreement and co-operation? Intellectual Anarchism
tends to accept such a system. relymg on two powers enlightenment of human reason
and natural human sympathy.

Sr Aurobmndo does not agree. Neither does he agree with the ideal of Stateless
Commun1sm which Marx and Russ1an thmnkers envisaged, for, thus 1deal can hardly
operate on the large and complex scale necessitated by modern hfe He also does not
agree with the free Communahsm ofthe Anarchist. for, 1t 1s difficult to see how this can
be mamtamed without some kmnd of governmental force and social compulsion. There
1s a danger that 1t may fall into a Vgorous collectvsm or else end mn struggle. anarchy
and disrupt1on This 1s because the log1cal mmnd whle buldmg 1ts soc1al 1dea does
not adequately take mnto account what Sn Aurobmdo calls 'the mfrarational element' m
man and the 'vital egoism' that m the end defeats all the calculations of the 1deahsmng
reason. The essence of the problem has been seized by Sn Aurobmdo m this way If the
ego-force mn man 1s too much repressed, too much rationalised, too much denied an
outlet, then the hfe of man becomes ''artfic1al, top-heavy, poor m the sap of v1tahty,

In a letter dated 15 4 1949, Sn Aurobmdo makes a very 1llummatmg comment on the type ofeconomic system
to be adopted mn future He says that he does not regard eitherCap1tahsm or orthodox Socialism a, the nght solut10n for
the world's future, nor can he admit that the admss1on of private enterprise by Itselfmakes the society Cap1talistuc He
goes on to add that tt>e Sociah,11c economy can very well admit some amount of controlled or ,ubordmated pnvate
enterprise as an aud to 1ts own workmng or a partial convenience without ceasmng to be Soc1al1stuc

** Sn Aurobmdo's idea of the role of the State runs as follow, "The bnsmess of the State ,, to orov,de all
possible faculties for co-operative actuon, to remove obstacles, to prevent all really harmful waste and friction and,
removmng avoidable mnyustuce, to secure for every mndrvdual a ust and equal chance of self-development and
sa11sfac11on, to the extent ofhrs powers and mn the line ofhrs nature But all unnece,,ary interference with the freedom
ofman', growth 1s or can be hannful" (The Ideal ofHuman Umty, p 283)
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mechamcal, uncreative", on the other hand. 1f rt 1s not suppressed, 1t will assert itself
and derange the plans of the rational side of man, because 1t contamns mn itself ''powers
whose rght satisfaction or whose fmal way of transformat10n reason cannot dis
cover'' ·A rational satsfact1on,'' concludes Sr Aurobmndo, ''cannot grve hmm safety
trom the pull from below nor deliver him from the attraction from above ''1

VII

Does the spmtual or spmtuahsed anarchism appear to come nearer to the real solution?
There 1s, pomts out Sn Aurobmdo, much mn t that 1s ''exaggerated and imperfect" Its
seers seem often to preach ''an impossible self-abnegation of the vital hfe'' and an
ascetic1sm which mnstead of ''purfymng and transforming'' the vital bemg seeks to
' suppress and even kill 1t" The result IS that hfe 1s Impovenshed or dned up

However, these excesses notwithstandmng, their contrbutrons have brought m
certam posit1ve features But the real solution hes, concludes Sn Aurobmdo, not m
reason. but mn the soul of man It IS the spmtual or · 'mner freedom'' that alone can
create a perfect social order

VIII

lt may be sand that thus 1s an old discovery and that, mn the past, 1t governed societies
under the name of rehg1on But. explams Sn Aurobmdo, spmtuahty and mner freedom
were meant for the hfe of the mdrv1dual only who looked beyond the earth for
fulftlment Human society itself never seized on the discovery of the soul 'as a means
for the discovery of the law of its own bemg or on a knowledge of the soul's true nature
and need and its fulfilment as the nght way of terrestnal perfection '' 15

But we see that the use society made of old rehg,ons was only of the1r ''most
um,pmtual or at any rate of their ler,s spmtual parts·' It made use of them to give an
"august. awful and would-be eternal sanction to its mass of customs and mstitut10ns",
1t made of them ''a vet! of mystery agamst human quest1onmg and a shield of darkness
agamst the mnovator' ·. so far as 1t saw mn rel1g1on a means of human salvation and
perfection, 1t · 'laid hands upon 1t at once to mechamse 1t, to catch the human soul and
bmnd 1t on the wheels of soc10-rehg1ous machmery,'' to impose on 1t, mstead of spmtual
freedom. ''an 1mpenous yoke and an iron pr1son '1

Thus 1s what Sn Aurobmndo calls false soc1alsaton of religion, which he singles
out as the chief cause of its failure to regenerate mankmd For nothmg can be more fatal
to rehg10n than for the spmtual element mn 1t to be crushed or formahsed out of
existence by its "outward aids and forms and machmery"

It follows then that spmtuahty shorn of its formahsed religious practices and
s01lmg accret10ns, spmtuahty 111 the sole sense of fmdmg of one· s highest self, the truth
of one's existence, can alone dehver But Sn Aurobmdo does not stop at this pomnt; 1n
his masterly class1c The Life Dvmne he goes on to add an altogether new dmens1on HIs
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pomt is that spirituality hberates and 1llummnes the mner bemg and helps mmd to
commumcate with what is higher than itself; but, so long as 1t has to work mn the human
mass through the mmd as its mstrument, it can exercise an "mfluence" on the earth
hfe without bnngmg about "transformation" of that hfe A higher mstrumental
dynams than that of mmd, called by him the "Supramental Consciousness" or
"Truth-Consciousness", is needed to transform totally this nature created by the
Ignorance That supenor consciousness secretly supportmg evolution and actmg
through many coats and layers, has to be made overtly active and that was what Sn
Aurobmdo sought to attamn mn h1s hfe-long Sadhana

SUPRIYO BHATTACHARYA

(Based on a Talk given on 18 August 1996 at Jadavpur University, Calcutta)
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RETURN TO THE RED PLANET
ANOTHER giant leap in space explorat10n was made on July 4, when a robot-craft,
dubbed Pathfinder, landed on Mars, our nearest neighbounng planet in the solar
system Mars which 1s sad to look hke a hgh-altitude, cold, wind-blown desert of red
coloured soil is not a place one would hke to visit: however. the unmanned spacecraft
did 1t on an Important assignmentmnvestugate the Martian surface for proof of life
believed to have existed on 1t a bilhon years ago

Launched on December 4 1996 by the National Aeronautics and Space
Administration (NASA), US. as a part of 1ts Discovery project, the Pathfinder
travelled for seven months racing at about 20.000 kilometres an hour to reach the Red
Planet in a clfcular path

Mars. named after the Roman god of war, is the fourth planet from the sun and the
third in order of increasmg mass. After Venus, Mars is the bnghtest object in the mght
sky It has two very small, heavily cratered moons, Phobos and Deimos. At its closest
approach, Mars 1s about 55 million kilometres from the Earth

When launched, the Mars Pathfinder weighed about 890 kg including the fuel used
to propel 1t However, the mass of the vehicle that landed on Mars was only 360 kg It
has equipment to perform geochemical and atmosphenc expenments aimed at
gathenng proof of hfe Apart from the NASA sc1entusts and engineers, quite a few
European laboratones have also contnbuted to the development of the eqmpment

Generally we know that as a safety measure. spacecrafts are made to go m circular
orbits before landing However, mn the case of Pathfinder. NASA scientists commanded
1t to plunge directly towards the Ares Valls landmng site, to reduce 1ts pay load As the
craft was movmng at very hgh speeds and the time available for landmg was less, they
slowed the lander. in1t1ally U'>ing parachutes and then usmg retro-rockets According to
a NASA press release. the retro-rockets are so powerful that they can bnng the lander to
a screeching halt mn just three seconds These rockets were therefore fired just seconds
before the Pathfinder landed. To cushion the 1mpact of landing, they used g1ant cocoons
of a1r bags made of bullet proof matenal It is interesting to note that the air bags were
sewn by the same woman, Eleanor, who sewed Armstrong's and Aldnn's moon smts
for the Apollo 11 mission These air bags were tested by NASA in the world's largest
vacuum chamber at one of its research centres

Its toy-lke microprocessor-controlled robotc vehicle, named Sojourner, weighed
jUSt 11 5 kg Also referred to as micro-rover, the six-wheeled robot was designed by
NASA engineers to take samples of Martian rock/soil and to do chemical analyses on
them Using its alpha proton x-ray spectrometer, the robot bombarded the rocks with
beams of protons. alpha rays and x-rays and analysed the reflected beams which
contained the s1gnatures of the constituents of the rock The first few rocks analysed by
the Sojourner were Barnacle B111 (named because of its barnacle-like features), Yogi,
Casper and Scooby-Doo (named after cartoon characters). A s1gmficant findmg, as
reported by NASA scientists, is that the rocks are s1mliar to those on Earth and unhke
the ones on the Moon

52
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This robotic vehicle was powered by solar panels (of just l6 watt hours of peak
power) and a pnmary battery (of peak power 50 watt hours) Imtially, the Sojourner
was expected to work for seven sol-weeks (a sol 1s a Martian day) However, as of
today, NASA expects 1t to conunue with the experiments and roam around the Martian
surface for a few months

Commumcatmg Mth the lander and commandmg the robot 1s an mterestmg task
by itself. Actually, the lander and the robot, which have just completed a week of theIT
operations, are bemg controlled by Earth-based scientists usmg rad1o signals Even
though these signals travel at the speed of hght (300,000 kilometres a second) 1t takes
about 10 mmmes and 25 seconds for a signal from one end to reach the other end
because of the distance mvolved Hence one cannot operate them mn real time To
overcome thus, sc1entusts resorted to an mgenous way With the photographs sent by
the lander's camera, named Imager for Pathfmder (IMP), and usrng Virtual Reality
S1mulaton of the surroundmgs, they planned the movement of the robot (such as where
to go, which rock to select anci what expenmem to do) and programmed 1t hours before
1t actually earned out the operatuons. Accordmng to reports, they programmed the day
time operanons the mght before

Our previous knowledge of Mars has come from s1x muss1ons carred out by
unmanned U S spacecraft, between 1964 and 1976 The first views of Mars were
obtamed by Manner 4 1n 1964, and further mnformauon was gamed by the flyby
m1ss10ns of Manners 6 and 7 m 1969 The first Mars orbiter-Manner 9, launched m
1971-studied the planet for almost a year. In 1976 two V1kmg craft landed on 1t and
earned out direct mvest1gat1ons of the atmosphere and surface, and concentrated on
b1olog1cal expenments. The second V1kmg lander ceased operatmg m Apnl 1980, the
first worked until November 1982 The Soviet Umon in 1988 sent two probes to land
on the moon Phobos, but both of them failed

The Martuan atmosphere cons1sts of carbon d1ox1de (95 per cent) and a little brt of
mtrogen, argon, oxygen, water vapour, carbon monoxide, and noble gases The average
pressure 1s less than 1/100 of that on Earth Due to the thmness of the atmosphere, daily
temperature vanat10ns and atmospheric pressure can be high It has been suggested that
hqmd water may exist Just below the surface At certam seasons, some areas on Mars
are subject to strong winds, 1t 1s sand By far the most spectacular geologc discovery
has been the channels that superficially resemble the valleys of dned-up nvers These
have been smgled out as proof that Mars had higher pressures and warmer temperatures
mn the past. The bnght polar caps are apparently made of frost or ice Its seasonal cycle
mcludes summer, wmter, spnng and autumn, Just as we have on Earth. Mars does not
have a measurable magnetic field or an active volcano

The reddish colour of Mars, that can be seen through a teiescope, 1s due to 1ts
heavily oxidised, or rusted, surface. The mmeral scapolite, relatively rare on earh, 1s
sad to be widespread, 1t may serve as a sore for carbon dox1de mn the atmosphere,
accodmng to the encyclopaedia. Now the Pathfmder has found that the iron that makes
the soil red may be due to magheme, another rare mineral on Earth
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In the present case, using the V1kmng pictures, scientists decided to land the
Pathfmder on a place called Ares Vall1s, a rocky plam at the mouth of a wide channel,
near the Martian equator They chose the site because of vanous conditions mcludmg
safety and manoeuvrabihty of the vehicle. Usmg its thermocouples, the Pathfmder
recorded a daytime temperature ofmmus 12 degrees centigrade and a mght temperature
ofmmus 76 degrees centigrade Its Atmosphenc Structure Instrument and Meteorology
Expenment have helped to study the Martian atmosphere The rotat10n of Mars has
been studied by usmg a Deep Space Network It may take some time for NASA to
release all the results obtamed usmg the Pathfmder.

The difficult question 1s whether lfe ever existed on Mars, grven the strong
evidence of climatic change and the mnd1cations of a previously warmer, thicker
atmosphere Answenng this question will mvolve collectmg soil samples and sendmg
them to earth for detailed analysis Hopefully by the end of NASA's I0-year research
programme on Mars, of which the present achievement is only the first step, we may
get a satisfactory answer

P SEKAR

(Courtesy The Hindu, 19-7-97)
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A MIRACLE-A VICTORY OF THE MOTHER
A MIRACLE') Oh, yes Because for all these years s111ce Nohm-da wrote the name
Ira Gr (Mayer Kolay, meaning ''m the Mother's lap'') and Mayer Kolay
Assocaton was registered wth a view to grve a concrete shape to a proposed guest
house beanng that name, everybody was saying (and 1t 1s a fact mn th1s country) that 1t
would be 1mposs1ble for me to buy a piece of land or an old house m the v1c1111ty of the
Ashram, not because of the sky-high pnces, but sunply because no seller would part
with hs property without securing at least 50% of the total cons1deraton as "black
money'' I have no black money and as a pnnc1ple I must not, and cannot, pay anyth111g
of that sort

Years rolled on Bitter and d1shearten111g expenences went on accumulatmg At
last, at long last, a local fnend of mmne found some property very near the Ashram
(within five mutes' walking distance from the ''Samadh'') for a sum of rupees
s1xteen lakhs, the owner (a e , the seller) was persuaded by him to take payment through
the bank with necessary clearance from the IT Department By then we had rupees
nmne lakhs m the bank Smee many "well-wishers" had assured me of the balance
amount as soon as I had given some advance and made a registered agreement, I made a
registered agreement with an advance payment of rupees eight lakhs Then I mformed
these "well-wishers" and urged them to come forward with the balance as early as
possible I was tembly shocked to fmd that nobody was respondmg even when I made
1t clear to them that the advance was mn danger of bemng forfeited I was crestfallen
because I am answerable to the s111cere donors who had gven ther hard-earned money
for Nohm-da' s Mayer Kolay If a seller forfeits an amount, 1t 1s not possible to recover
1t mn a hfetume The legal process 1s tardy and hopelessly vulnerable to dishonest
defendants But the Mother was sm1hng beh111d the veil of appearances For She was
about to perform a miracle' Yes. the seller sold the property to a French c1t1zen of
Pond1cherry and returned the advance amount by the end of 1996 But at the same time,
She twisted my ear and urged me to cut my coat accordmg to the size of my cloth

I cont111ued my efforts but was unable to find another seller ready to take payment
through the bank. But the Mother, who had fore-orda111ed everythmg for Her Nohm's
Mayer Kolay, mtervened aga111 and performed another miracle reassunng us that

All can be done 1f the God-touch 1s there
And miracle wll be a daly act

She pulled by the ear, as 1t were, a multi-mullonanre from Gujarat and brought hum
here He happened to come mn contact with N1rod-da. N1rod-da made to me. mn the
course of a discuss1on about Mayer Kolay. a prophetic utterance about thus Gujarat1
bus111essman ''This man will be of help to you for the matenahsat1on of Mayer
Kolay''

A few days later, that bus111essman asked me, "What can I do for you')"
55
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''Nothmg, Slf,'' I told him, ''except helpmg me to purchase a piece of land and/or
an old building mn the vcmnuty of the Ashram, wthmn rupees eight lakhs The entire
payment will be through a bank ''

"I wll, I will,'' was his confident reply
Then by virtue of his mfluence on a local acquaintance desirous of selling h1s

property, he practically dictated to him to sign the necessary documents and accept the
payment through a bank (a e, ale payee cheques) The property at 21, Sengamamman
K01l Street, Pondicherry-12, was purchased and registered m favour ofMayer Kolay
Assocaton on the 28th of August 1997

After the transact10n was completed, I realised that the Mother wanted Mayer
Kolay to be registered on the momentous occasion of Sn Aurobmdo's 125th Buth
Anniversary, mn thus auspicious year and m thus auspicious month of August. Hence the
delay Uncheckable tears of gratutude rolled on as a mute prayer rose from the depths of
my heart

"Let us not forget even for a moment what we owe to Thee."
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POLITICAL VEDANTISM
ITS CONCEPT AND PRACTICE
(Continuedfrom the issue ofDecember 1997)

Chapter IV

IN his last pubhc meeting in this senes held at College Square in Calcutta, on 18 July
1909, Sn Aurobmndo made an appraisal of a speech grven mn the Bengal Legislative
Assembly by Sir E. Baker-the Lt. Governor of Bengal, and commented, '... a speech
which I think is one of the most unfortunate and most amazing that have ever been
delivered by a ruler in his position The occasion of the speech was a reference to
certain murders that have recently been committed in London '' 18

The fact was something hke this· A young man had commmed certain murders;
but there had been no proof that any other man in India or in England had any
connection whatsoever with the murders. Besides, the cnme was stll under tnal Hence
Sn Aurobindo questioned, · 'was this the occasion for the Lt. Governor ofBengal to nse
from his seat in the Legislauve Councll and ..practically make the whole country
responsible for the cnme of a smngle 1solated youth mn London?'» Sn Aurobmndo
further stated, ''the Lt Governor, in refernng to the cnme, said that there had been
plenty of denunc1atons mn thus country but those denunc1at1ons dd not go far And he
wanted from us one thing more and that was co-operation He wants co-operation from
the whole commumty He further saddled his request with the threat that if this co
operation were not obtained steps would have to be taken in which there would be no
room for mce discnmination between the innocent and the gmlty."20

Sn Aurobindo wanted the Lt. Governor to descnbe what co-operation he
demanded from the people Then, in no ambiguous terms, he emphasised, ''Co
operaton can only be gven 1f the Government which 1s now alen becomes our own, 1f
the people have a share mn 1t,... if, in short, they can be given some starting-point from
which in future the Government of the country can be developed into a Government of
the people. "21

For sometime past Sri Aurobmdo had been deeply thmking over the question as to
how to revive the natonal movement. It was about thus tmme that Nrvednta informed hmm
about the mtent10n of the Government. Sn Aurobindo recalls· "she informed me that
the Government had decided to deport me and she wanted me to go mto secrecy or to
leave Bntish India and act from outside so as to avoid interruption of my work.... I told
her that I did not thmk it necessary to accept her suggestion; I would wnte an open
letter m the Karmayogm which, I thought, would prevent this action by the
Government."22 For he had already had "an mtmtive perception that the Government
would not thmk. it pohtic or useful to deport him if he left a programme which others
could carry out m hus absence.''a

Accordingly "An Open Letter to my Countrymen" appeared in the Karmayogin
57
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on 31 July 1909 The letter contained his deep feehng of agony as a pubhc man who
was determined to do hrs duty to Inda under British Admmstratuon, which he
expressed 1n the form of a sarcastc note by a crtc He also clearly mdcated mn 1t the
firm views of the Nat1onahsts on the Reforms The first para of the letter ran thus

The postuon of a public man who does his duty mn Inda today 1s too precanous to
permit of his bemg sure of the morrow I have recently come out of a year's
seclus10n from work for my country on a charge which there was not a scrap of
reliable evidence to support, but my acqmttal 1s no secunty either agamst the
trumpmg up of a fresh accusation or the arbitrary law of deportation which
dispenses with the mnconvement formahty of a charge and the still more
Inconvenient necessity of producmng evidence Espec1ally with the hounds of the
Anglo-Indian Press barking at our heels and continually clamounng for Govern
ment to remove every man who dares to raise hi:, v01ce to speak of patrotsm and
its duties, the liberty of the person 1s held on a tenure which 1s worse than
precanous Rumour 1s strong that a case for my deportation has been submitted to
the Government by the Calcutta Pohce and neither the tranqullty of the country
nor the scrupulous legality of our procedure 1s a guarantee against the contmgency
of the all-powerful fiat of the Government watch-dogs silencing scruples on the
part of those who advise at Simla Under :,,uch circumstances I have thought 1t
well to address this letter to my countrymen, and especially to those who profess
the pnnc1ples of the Nat10nalist party, on the needs of the present and the policy of
the future In case of my deportation 1t may help to guude some who would be
uncertain of their course of acton. and, 1f I do not return from 1t, 1t may stand as
my last poltucal will and testament to my countrymen ?

Then he suggested certain policies based on the doctnne of ''No control, no co
operation" for the Nat10nalist Party to follow dunng his absence and concluded his
htstoncal letter

on my next vusIt to her [Nrved1ta],'' Sr Aurobmndo commented later on, ''she
told me that the move had been ent1rely successful and the idea of deportat10n had been
dropped ''2s

Now one may take note of the fact that the Karmayogzn did not carry only the
political wntmgs and speeches of Sn Aurobindo which have been compiled in the
Centenary Vol 2 It also contamed his thoughts on national, rehg10us, educational,
literary and ph1losoph1cal ~ubJects As a matter of fact, the most endunng feature of the
Karmayogn was the expos1ton of the truth mherent mn the principles of the living
Vedanta and Sanatan Dha,ma and the1r practice in vanous aspects of daily hfe In the
issues of the Weekly was senalised Sn Aurobindo's English version of the Jsha, Kena
and Katha Upamshads as well as his unique translations of Kaldasa's Rtu Samhar and
Bankmm's Ananda Math (chapters 1-13) Among the other thoughtful works were A
System ofNatonal Educaton, The Bram of Inda, The Natonal Value ofArt, The Ideal
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of the Karmayogn, etc Naturally the Weekly, unhke the Bande Mataram, flounshed
well and dd not suffer fmnanc1al difficulties

A few weeks after the publcat1on ofhis 'Last Political Will and Testament' mn the
Karmayogzn, Sn Aurobmdo was prepanng to attend the Hooghly Conference sche
duled for 4-6 September 1909. The question of 'Reforms' with a view to creatmg a
situation so that the Congress would be umted was to be decided

Hence 1t 1s necessary to have a clear idea of vanous aspects of the 'Reforms' and
the persons who were Instrumental mn makmng them operational We have already learnt
that mn h1s Beadon Square speech Sn Aurobmdo made some passmg comments on the
Morley-Mmto Reforms. He stated that when he was 1n pr1son he had heard vaguely of
the Reforms and that when he came out he found what the Reforms were

Lord Mmto who succeeded Lord Curzon m 1905 was a conservative Soon after
he took over the charge mn Inda, the Bntsh electorate Installed the liberals mn power
and Mr. John Morley became the Secretary ofState for India Thus a hberal Morley and
a conservative Mmto presided over the destmy of India dunng 1905-10 when Lal-Bal
Pal were mndom1tably actve mn Ind1an pol1tcs and Sn Aurobmdo started playmg his
destmed role m awakenmg the mert people to buuld a nation so that 1t might struggle for
Swara1-complete mdependence Commentmg on Morley's pronouncement mn the
Bnt1sh Parhament, Sn Aurobmdo wntes mn the Bande Mataram on 16 May 1909·

When Mr. John Morley entered poht1cs. he entered as a hterary man and austere
philosopher and brought the spmt of philosophy mto pohtlcs. His unbendmg
fidelity to hus principles earned hmm the name of Honest John As Ind1an
Secretary, Mr Morley could not be expected to carry hrs philosophc principles
mto the India Office On the contrary, there were several reasons why he should
be even more reactionary than ordmary Secretanes of State. The Secretary of
State does not represent India or stand for her mterests; he represents England and
his first duty 1s to preserve Bntush supremacy, but Mr Morley 1s also one of the
foremost exponents of the most arrogant and exclusive type of enhghtenment m
nmeteenth century Europe.. As such he was the last man to thmk well of or
understand Asiatics or to regard them as anythmg but serm-barbarous anachron-
1sms

Mr Morley makes no attempt to Justify the arbitrary action he has sanct10ned
except on the plea of necessity . He does not tell us why Lala Lajpat Rai was
deported or what were the charges agamst him, probably he does not himself
know, but simply accepted the assurance of the able and expenenced Denz1l and
the level-headed Mmto that the step was necessary. For they are the men on the
spot We need not discuss his utterances, they are merely faithful echoes of
Anglo-Ind1an spec1al pleadmng, m which there 1s nothmng ..new and very little that
1s true But the threat which he held out to the Moderate Party 1s worth notmg. For

All these articles, dramas and translations have been comp1led subjectw1se m different volumes of the Sr
Aurobmndo Birth Centenary Library
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some time Mr Morley and Lord Minto .. have been talking big of some wonderful
reform ... And now we are told or rather the Moderate leaders are told that they
win lose these pretty toys if they do not help the bureaucracy to put down
''disorder'', or, in other words, to put down Nat10nahsm. Mr Morley offers them
a cenain adrmmstranve reform if they can give up tor themselves or can induce
their countrymen to give up the aspiration towards freedom Again, Mr Morley
and Lord Minto have hinted that their measure is an instalment of self-govern
ment, yet Mr. Morley emphatically declares that he will never stnp the
Bureaucracy of any means of repression they possess . lt 1s evident therefore that
whatever .. self-government" may be in store for us, 1t 1s a ''self-government'' in
whch executuve despotism wall remamn absolutely undmmmm1shed and unmod1
fied. . We do not think any secton of Ind1an op1n1on 1s 1kely to nse to this lure.
Coerce, 1f you will-we welcome coercion, but be sure that n will rank the whole
of Inda agamnst you w1hour dusunctuon of part1es "

In fact the Bnt1sh Admmmstraton was really gettmg worned over the possib1hty of
their iosmng Ind1a-the most precious jewel of their 1mpen1al crown For some tume past
the rulers had, with deep angmsh, been wnnessmg how things were takmg shape in
Bengal, Maharashtra, PunJab and otner places, and how the Swadesh1 and Boycott
Movements had been ~preading with success. They redhsed that unless they mtroduced
some semblance of retonns, more m1ght be snatched away from then clutches than they
were prepared to give Hence on 16 May 1907 John Morley swnched on the green
signal by wntung a letter to Lord Minto And on 27 May Sn Aurobmndo, through the
columns of the Bande Mataram under the title "The Gilded Sham Agamn'', made the
people aware of what the proposed Reforms really meant It was after his release from
Jail that he had come to know, as he rnd1cated m his Beadon Square speech, of what
actually was there mn the Reforms

(To be continued)
SAMAR BASU
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BOOKS IN THE BALANCE
The Flowering ofManagement, by PravrMalk. (Sn Aurobmdo Institute ofResearch
mn Soc1al Sciences, Sn Aurobmndo Society. Pond1cherry, 1997) 124 pages

MANAGEMENT Is one of the fertile fields of modern knowledge mn which there 1s a
tremendous proliferat10n of the wntten word. But when there 1s such an abundant
profus10n of literature on a subJect, the quahty of the output tends to suffer. Among the
hundreds of books on management which are published m vanous parts of the world,
many are just garbage presented m an attractive style and with a mystufymng jargon;
only a few are truly creative, thoughtful and make a meamngful contnbut1on to the
progress of knowledge on the subject The book under review can be counted among
these few books which try to bring a higher vs1on of values to business. And modern
business 1s very much mn need of such a v1s1on.

For mn our contemporary world, busmess 1s probably the most powerful and
mfluential section of the society The popular conception of busmess 1s limited to its
most outward and matenal express10n. the power of Money. Undoubtedly money
power 1s a ma_1or resource and strength of business But modern business 1s something
much more than mere money-power Among the major organs of the modern society it
1s business which contamns the highest concentraton of pragmatc knowledge and
power-not only econormc power mn the form ofmoney. but also mtellectual power m
the form of Management and Technology and political power as the most effective
mnterest-group m the society From the pomnt of view of human resources modern
busmess has at its disposal the most educated, profess1onally-tramed, youthful and
mnovat1ve leadership and a highly skilled and orgamsed work-force And. m the course
of its evolution, modem busmess has acqmred a great capacity which the other organs
of the society do not possess mn the same measure; 1t 1s the capacity to convert a mental
idea mto a physical and vital fact or, mother words, to give a concrete shape mn lfe and
matter to a mental 1dea with the highest possible efficiency and economy And the
Science of Management 1s the mental d1mens1on of busmess. Thus mind of modern
busmness 1s not only a very active, Innovative and pragmatic mind, 1t 1s an open and
progressrve mmnd, open to new ideas from all fields of knowledge. Thus modem
busmess has great potential to make a meanmgful contnbution to the evolutionary
progress of Humamty. When all these capacities and resources and the vital prag
matism at the disposal of the busmess commumty can be put at the service of some
higher moral and spurtual values, they can bnng about a rapid acceleration m the
psychological and spmtual evolution of humamty The book under review presents
such a higher spmtual long-term v1s1on to the busmess commumty

The first part of the book discusses the madequacy of the present approach to
management and the need of a new approach based on a deeper and broader spmtual
v1s1on ofbusmess The second part of the book deals with some of the latest concepts of
management thought and practice, like quahty circles, re-engmeenng and change
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management, their present condition, their inadequacies and the alternative approaches
to them in the light of a hugher vs1on The third part of the book presents the broad
outlines of a new paradigm in management based mainly on Sn Aurobindo's spmtual
evolutionary vIs1on There are two mterestung and 1llumnatmng articles m the book
which are worth mentioning. The first 1s an article on "Money"-on the nght use of
Money-power. based on the Mother's insights on the subject The second 1s an article,
'Towards Comprehensive Business Efficiency'', whch pleads for a broader definition
of business efficiency to ''Include corporation's real 1mpact on Nature, society and
humanity-not JUSt what Wall Street analysts have so myopically, and in typical vital
centred fashion, presented as the final indicators of efficiency" The central idea or
message of the book 1s that there must be a radical change in the management
consciousness of business This 1s necessary 1f our organisations are to be managed
more effectively and in consonance with the deeper laws of being The nature of the
change that 1s needed 1s a shift or an evolution from the present vital-centred motives
working towards the satsfactuon and expans1on and glonfcation of the des1res and
ambitions of the vital ego of the ind1v1duals and the corporation at the expense of and in
competition with others to the mind-centred motives in pursmt of ''intmtlon and light,
hohsm and that which integrates to create a synthetic whole of poss1b1ht1es'' and again
in the next stage from this mental level to "psychic-centred" motives of "umty,
brotherhood, JOY, love and a deep and overarching wisdom''

The first phase of change, that 1s from the vital to the mental, has already begun, 1f
not yet in practice, at least in thought Modem management thought 1s on the verge of a
mental and moral revolution But the next stage of transition, from the mental to the
spmtual, reqmres much groundwork and preparation in thought, conception and v1s1on
First of all 1t requires a clear vs1on of the deeper spiritual truth of business and 1ts
evolutionary destiny. The book under review 1s a laudable attempt m thus directon
presented ma lucid and easy-flowing style without any obscunng Jargon We hope that
1t will in1t1ate new and fresh thinkmg which will herald a new dawn of deeper and
higher knowledge and vs1on mn busmess

M s SRINIVASAN

Beyond Man, The Life and Work of Sri Aurobindo and the Mother, by Georges
van Vrekhem Pubhshed by Harper Collins Publlshers, India. 1997, pp xxan + 544
Pnce. Rs 495

A lot has been wntten about Sn Aurobmndo and the Mother But the general 1mpress1on
remains that a real evaluation of the1r hfe and work was something still to be expected,
for much of what one reads about them 1s a rehash of points expounded by a few
authonties on the matter Therefore BeyondMan, The Life and Work of Sr Aurobndo
and the Mother by Georges Van Vrekhem comes as an unexpected, agreeable and
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timely surpnse m this 125th year of Sn Aurobmdo's b1rthday and the 50th anmversary
of India's freedom, to which not only Sn Aurobmdo but also the Mother have
contnbuted so much (though this is realised by so few)

Georges van Vrekhem, who lves m Aurovlle. has been working for srx years on
this book He quotes extensively from the works of Sn Aurobmdo and the Mother as
well as from the wntmgs by those who have been near to them The result is a hefty
volume of over 500 pages But its story is gnppmg and will mtroduce the reader to the
heart of the matter In fact, the book is so mformative and thought-provokmg that its
length feels rather h1ke a bonus than an ordeal It has clearly been the aim of the author
to wnte an mtegral catholic text about his subject, based on all the 'documents·
available.

While readmg, one starts to realise how much outward facts are determmed by
mtervent10ns from other levels of consc10usness, for which those facts are only the
external s1gns The wniter has presented to us the biograph1cal mater1al mn ths context,
for mstance, when explammg Sn Aurobmdo's and the Mother's occult action on world
events The mnclus1on of interesting hstor1cal, phlosoph1cal and spiritual vistas drawn
from other sources has resulted ma nchly embroidered tapestry as a background to the
exceptional life of the Two-m-One, 'the double-poled Avatar of the Supermmnd' as Van
Vrekhem calls Sn Aurobmdo and the Mother

The book reveals the golden thread runmng through the reahsatlon and fulfilment
of the work of the double-poled Avatar Highlights are the explication of the descent of
Sn Knshna m Sn Aurobmdo's body on 24 November 1926; the rationale behmd the
two World Wars, Sn Aurobmdo's voluntary confrontat10n with Death. the mamfesta
t1on of the Supermmd on 29 February 1956, when the aim of the Avatanc mcarnation
was fulfilled, and the Mother's ordeal while gomg still further and buldmng the
archetype of the supramental body.

The author shows that Sn Aurobmdo progressed much farther mn h1s Yoga than is
commonly believed He stresses the relevance of the double-poled Avatar, the One
Consciousness incarnated mn two bod1es, which, e g , made poss1ble that one half of the
mcarnated Avatar (Sn Aurobmdo) could consciously enter death while the other half
(the Mother) would remam on earth He shows the Mother's acceptance, mn her Love
for mankmnd, to venture beyond every known lmut for the realisation of the supramental
body, m an effort that would have shortened the matenal mamfestation of the new
spec1es by thousands 1f not mlhons of years

In BeyondMan, the importance of the 'trans1tonal beng', called m French by the
Mother 'le surhomme'. is stressed The Mother, announcmg the descent of the
consciousness of the 'surhomme' m January 1969, explams that, Just as m every other
great leap mn evolution. thus tame too transitory beings or races wall appear They, born
h1ke all of us from human parents, but mamfestmg a certam degree of supramental
consciousness, wll mn turn find the key for the creation of the supramental beings Thus
important element m the evolut10n, first descnbed by Sn Aurobmndo mn The Supra
mental Manfestaton upon Earth and afterwaids time and agam elaborated upon by the
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Mother. has rarely been given due attention. It 1s one of several illuminations mn th1s
important book.

Unavoidable m a book of this magmtude. some preva1hng standpomts and
opm1ons on the life and work of Sn Aurobmdo and the Mother are bemg put 1n
question But Van Vrekhem's comments are always restramed and worded mn a
language ofmoderation. He clearly has been wntmng in a spit ofwide and constructive
understandmg His gmdmg idea seems to have been to consider all 'Aurobmdomans· as
one family. So domg. BeyondMan shuns no important pomt or argument, but 1t 1s never
polemcal

The publishers. Harper Colhns Pubhshers. India, have done a fine Job and
produced a beautiful book that hes lightly and comfortably mn the hand Stull, most of
the pnntmg errors mght have been avoided 1f the proof-readmg had been done with
more care. It even happens mn a couple of sentences that some words are omitted-and
no, Sn Aurobmdo did not marry m 1889, but mn 1901-but the book as a whole reads
very fluently and pleasantly mdeed The errors will surely be corrected when a second
1mpress1on 1s issued-and we hope an mdex, md1spensable for the really mterested
reader, will also be mcluded then.

BeyondMan is a standard piece and a fount ofmformatlon on the hfe and work of
Sn Aurobmdo and the Mother It 1s a must for all those who asp1re to lve m their Light.

CAREL THIEME

WHITE ROSES

Here 1s a bookWhte Roses-of great s1gnfcance. It contams the letters
wh1ch Huta received from the Drvmne Mother of the Sn Aurobmndo Ashram
dunng the perod 1955-1970. It will bring home with direct mntens1ty to the
soul of humanty the hght, love, truth and peace that always emanated from
the D1vme Mother The book also mcludes the relevant quotations which she
sent to Huta from Sn Aurobmdo and herself

Pnce Rs 60.00

Available at:
PUBLICATION DEPARTMENT. Sn Aurobmdo Ashram. Pondicherry-605002

Phone (0413) 43054
DIPTI PUBLICATION, Sn Aurobmdo Ashram, Pondicherry-605002 Phone (0413) 35067
VAK, 16, Jawaharlal Nehru Street, Pond1cherry- 605001 Phone (0413) 34908




